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Abstract 
The purpose of this thesis is threefold: first, to establish Foreign Fighters as an actor 
category distinct from insurgents and terrorists; second, to present new empirical material 
about Danish Muslim Foreign Fighters; and third, to propose propositions examining their 
motivational factors. This thesis aims to deal with Western Foreign Fighters in Iraq and 
Syria. We investigate what driving forces Foreign Fighters are motivated by when joining 
ISIS. We conduct qualitative research by setting up semi-structured interviews with two 
Danish Foreign Fighters who have been in Syria and Iraq and returned back to Denmark. In 
which Collier & Hoeffler theoretical framework: 'greed' and 'grievance’ in civil war is used 
to together with a literature review of the existing literature on the phenomena in order to 
analyse the informants statements and to deduce the Danish Foreign Fighters’ objectives for 
exchanging their life in the West with a life in the Islamic state of Iraq and Syria. 
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Problem Area 
Young individuals from Western countries travel rapidly towards the northern regions of 
Syria and Iraq, resulting in the trade of a safe environment for dangerous, war-impacted 
regions in the Middle East. They join the locale 
battle together with rebel-groups where they take 
part in armed conflicts. Due to the difficult 
journey of a Foreign Fighters, many end up 
returning back to their life in the West. Around 
20,000 Foreign Fighters have travelled to the 
region and engaged with Syria and Iraq – ISIS 
(Kohlmann & Alkhouri, 2014). The model 
provides an overview of the number of Western 
Fighters per capita, per million people (source: 
Radio Free Europe Radio Liberty, 2015; French 
Interior Ministry, British Government, Belgian 
Government, Austrian Interior Ministry, US 
government, Australian government, The 
International Centre for the Study of 
Radicalisation and Political Violence, Reuters, 
France24, Deutsche Welle, The Local Sweden, Sveriges Radio). 
The most strident debate centres deeply within the thousands of Foreign Fighters with 
a jihadist political agenda transitioning home and creating havoc in their own countries – 
posing a potential major security threat to Western states (Barett, 2014). Is religion merely 
the gloss over a much profounder desire for a sense of identity? Or, is this a spiritual 
fulfilment which is ideologically motivated? Ultimately, the presence of Foreign Fighters 
undermines the increasingly global nature of conflict and a global call for jihad (Skidmore, 
2014).  
The Middle East hereunder the Levant and the Mena-region (Middle East and North 
African region) have witnessed dramatic changes. The Arab Spring was characterized by an 
unprecedented surge of wretched and indignant people, and what initiated as peaceful 
demonstrations against totalitarian regimes, quickly turned into a long-standing pursuit of 
democracy, freedom of speech and liberty. The Syrian uprising began in 2011 as a domino 
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effect of the happenings in the neighbouring countries but developed into an on-going civil 
war. The battlefield in Syria placed the state into a vulnerable position thus providing 
opportunity for ISIS to gain a foothold in both northern Syria and northern Iraq.  
After eight years of war and fighting, the remaining American troops left Iraq in 
December 2011. The country was left in the hands of the newly established Iraqi 
government, a choice resulting in numerous consequences for the future of the country. The 
internal power battles between various Shiite and Sunni militant Muslim groups began to 
flourish leading to the birth of the radical Sunni Islamist militant organization: Islamic State. 
ISIS emanated from Al-Qaeda. Their fight resides in the dissemination of the caliphate, 
providing a willingness to do what it takes according to their religious conviction for this 
ideal-state to materialize (Lutz, 2013). Over the past several months this has been a very 
debated subject in worldly media outlets, especially after the video recording of the 
beheading of English journalist James Foley emerged (ibid). Continued alarming acts such as 
the crossing and dissolving of borderlines have culminated in international communal strife. 
ISIS is very unpredictable and not much is known about the structure of its 
organizational composition, except that it is growing. Its fast expanding community 
incredibly attracts many recruits especially from Western countries (Adnan & Reese, 2014). 
The 9/11-attack has put its toll on the Wes, conditioning the United States of America 
to increase their focus on the fight against terror and the lead of numerous anti-terror 
campaigns. With the support of the international community, the threat of a common enemy 
has created a sense of global responsibility. Moreover, one of the initiatives is a U.S-led 
coalition in the war against terror, also known as ”war on terror”. Despite differential 
viewpoints, the U.S is the frontrunner in the battle against ISIS, with the aim of eliminating 
the threat of ISIS and the danger it might impose on global security. A number of critics 
portray the U.S-intervention in Iraq and as the indirect reason behind ISIS emergence (Lutz, 
2014).  
The Former Iraqi president Saddam Hussein’s disposal in 2003 triggered a civil war, 
sending Iraq into turmoil (Beauchamp, 2014). The lack of proper functioning institutions 
continue to transform young individuals with few job opportunities and decreasing incomes 
into a vulnerable state of suffocation. This withdrawal has made it easier for ISIS and its 
freedom Fighters to recruit members/soldiers to obtain several bodies of land. Though, the 
internal war between the Iraqi government, Sunni and Shiite Muslim groups carry on, 
responsibility for the uprising of ISIS partially dwell within the collective group. 
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The situation in Iraq and Syria is rapidly intensifying. On November 21, 2014, the 
American-led coalition performed around 1000 airstrikes as a correspond to Islamic state’s 
acquisition of large parts of northern Iraq and Syria (Roberts & Ackerman, 2014). On many 
levels, the borderlines are still moving as the complexity of the conflict becomes even more 
unique. It marks a term of action that has been witnessed before, in which a religious/cultural 
based organization exercises radical actions. However, what is distinctive about this conflict 
is the magnitude of the organization of ISIS and its ability to acquire territory and Foreign 
Fighters. The question then becomes: Why would they want to fight someone else’s fight? 
 
Research Question 
What is the motivational drive for Foreign Fighters behind joining Islamic State of Iraq and 
Syria (ISIS)? 
 
Working Questions 
1. What do the Foreign Fighters gain from joining ISIS? 
2. How does it affect them when they come back and do they gain new values? 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
   
7  
Methodology  
Deduction and Induction 
In this thesis deductive and inductive reasoning are applied together. We started out by 
investigating the validity of the generated propositions, which have ground in Collier & 
Hoeffler concepts of ‘greed’ or ‘grievance’. However while categorising the literature in the 
literature review, we came to understand that the concepts are insufficient when dealing with 
Foreign Fighters emanating from Denmark. Because of this, new parameters were created 
and added to the concepts so they could efficiently explain the Foreign Fighters drive to 
ISIS. Next, we framed and collected our analytical strategy using two interviews. We treated 
each interview as a case study to see how these theoretical driven propositions stacks up 
against reality. With this, we also allow other motivational factors than ‘greed’ and 
‘grievance’ to explain this motivation.  
  
How Does Deductive and Inductive Reasoning Work Together? 
Deductive reasoning is concerned with working from the general to the specific where a 
theory is narrowed down to propositions, which are tested through observations addressing 
the propositions (Delenty & Strydom, 2010). While inductive reasoning works from the 
specific to a broader generalization, where tenets are detected and explained from specific 
observations and propositions are outlined. Finally conclusions or theories are concluded 
(Delenty & Strydom, 2010). 
Our deductive research strategy helped us formulate valid, theory-based propositions, 
though we slightly moved away from this approach since we are not concerned with testing 
the propositional confirmations. We do not consider our propositions as hypotheses that are 
exclusively reciprocal. This is where we utilize the induction approach. If we consider both 
of the approaches as different cycles that have been assembled into one singular cycle, we 
oscillate between the deductive approach and the inductive approach since we extract as 
much leverage from the cases as possible and allow other motivational factors than 'greed' 
and grievance to be detected. The propositions are indeed based on the theories, but new 
parameters from the literature review has been added to explain the concepts in relation to 
Foreign Fighters since this was not the initial goal in Collier and Hoeffler’s study of causes 
of joining civil war. The impetus is on the motivational factors, and we have decided to 
allow other conclusions to be drawn, that move away from 'greed' and ‘grievance’. 
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In relation to methodological limitations, we are not able to falsify any of our 
propositions since we are restricted by our small sample size. But we can assess whether any 
of the positions have a beneficial role. We are making a correspondence between the various 
positions our propositions represent. Finally, we recognise that systematic falsification will 
require a much larger sample size. 
Collier & Hoeffler’s theoretical framework is applicable, in which; 'greed' and 
'grievance' epistemologically compliment each other. 'Greed' takes on a rationalist stance 
while ''grievance'' puts on a (social) constructivist stance. Our discussion covers different 
aspects of these two concepts. Moving on to our ontological stance, we are applying a 
”middle of the road” approach, more specifically meaning that one can meaningfully engage 
with the world, how we access depends on how we view the world. We use this theory to 
manage the debate surrounding these war volunteers. These compatible positions provide a 
meaningful dialogue and can be used together (Collier & Hoeffler, 2002). This is evident in 
the discussion of what the motivational factors are behind joining ISIS. Even though, the 
theory is made for the purpose of explaining causes of civil war affairs, we argue that it is 
applicable on the issue of Foreign Fighters. Moreover, in regards to why young men from 
Western countries draw to war areas and fight for a cause their host-country does not agree 
with ideologically. In fact, we find the theory as a suitable starting point; we are dealing with 
a new dimension of Foreign Fighters, which will be elaborated on in the literature review. 
These war volunteers from the West should be understood on the basis of a historical 
explanation. Therefore, we have included a historical background before embarking on the 
analysis. This way we assure that the Foreign Fighters are understood in the context of ISIS. 
It is not our goal to include a comprehensive analysis of ISIS and its organizational structure.  
   In addition if we take a look at the West today, more specifically Europe, we see 
that the societies are multicultural with people with a Muslim background deriving from 
different places like Turkey and Morocco (Eurostat, 2014). One of the things that these 
countries have in common is their religious belief namely Islam. In today's Europe we have 
2nd, 3rd even 4th generation immigrants in most countries (ibid). These individuals are 
hybrids between two cultures the one they origin from and the one they live in, this 
perspective is something rather “new” and we put emphasis on that the debate should take 
this factor in account in order to analyse the situation and what is going on. This is also an 
indicator on how serious this issue really is. 
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Literature Review 
Before embarking on the thesis we spent a great amount of time researching, reading and 
investigating existing body of literature on Foreign Fighters. We have encountered various 
insights but widely dispersed data. There is a need for a theoretical compilation, which can 
provide a coherent picture of the events. Our theory 'greed' and 'grievance' is an attempt to 
encircle a political debate despite disagreeing positions. Moreover which can be linked 
together in the larger discussion. This is where we want to contribute fill in the knowledge 
gap as well as add to body of literature on the subject through the conduct of first hand 
empirical material. The sources include estimates from intelligence analysts, government 
officials, and academic researchers. The literature estimates that Foreign Fighters poses a 
unique set of interests and significances, which needs to be comprehended and explained 
(Neumann, 2014). This bachelor thesis relies on primary sources, first-hand interviews, and is 
supported by the sources mentioned above. The phenomenon is a notoriously under-
researched topic; the open source data available is scarce and often unreliable (Skidmore, 
2014). There is no consensus on the exact numbers of Foreign Fighters in any conflict and 
estimates that do exist vary widely making research endeavours difficult. Additionally, the 
academic debate about the subject is very new and deficient on various levels. Therefore 
acquiring and collecting empirical material has not been an easy task. The phenomenon 
Foreign Fighters is not new in itself but the way it has  been  expanded  worldwide  while  
having  roots  in  one  specific organization namely ISIS is new. In fact, it has a historical 
descent (Baker & Entenmann, 2013). Our focus will not be around the term’s development 
throughout history but on Foreign Fighters’ motivation for leaving their life behind in 
contemporary Denmark in exchange for a life in the northern parts of Syria and Iraq. The 
interesting part is that we are dealing with a group who adhere to Islam and the way it is 
connected to the West is due to migration pattern, unlike before, rapid increase of war 
volunteers poses security-challenges in the West. 
Most of Syria has been cut off from journalists, researchers and other news 
informants, this way leaving ethnographic and first hand accounts difficult to access. 
Additionally most of the material published on Foreign Fighters in ISIS has been in relation 
to security and military studies (Hansen, 2014). The majority of the literature centres around 
the number of Foreign Fighters joining the battle of ISIS, in which their reasoning behind 
joining this militant organisation, and the potential threat they might pose to governments and 
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security services, when returning back to their homes with an agenda to create havoc in their 
own countries (Barett & Myers, 2014). The key question is why do they go? 
Through this academic literature review two opposing stances have been detected in 
the academic discussion; the first one being rooted in identity-making while the second one 
being ingrained in their religious conviction (Islam). These discussions does not only support 
our theoretical framework, they also contribute in the way we ultimately understand the 
concepts when used to describe western Foreign Fighters motivation to join ISIS. 
 Western jihadists varies in the sense that out of the planned and executed attacks, 
returnees are more inclined to be involved in attacks that were executed “successfully” and  
resulted in casualties   compared   to   those   home-grown   terrorists   who   had   not   
travelled   abroad (Hegghammer, 2013). Hence, terrorists with Foreign experience are more 
lethal, dangerous and sophisticated than their domestic counterparts leader. The essential 
issue is the lack of data on those who have returned and especially on those who have not 
committed terrorist crimes (Hegghammer, 2013). There is a growing body of literature on the 
reintegration of terrorists but very limited knowledge about the return and reintegration of 
Foreign Fighters, particularly about those who did not pose a terrorist threat upon their return 
(Paulussen & Entenmann, 2013). Recognizing that there are numerous push and pull factors. 
In fact much have been written on the reasoning for these young Foreign Fighters joining 
these battles compared to not many credible accounts being made corroborating these 
assumptions. We recognize that the returned Foreign Fighters are the individuals with the 
credibility, in which they are the fundamental tools in combating the narrative. Though 
begging for the question: why do they want to come back? Therefore our credible conducted 
accounts are extremely valuable and significant. They will offer comprehensive in-depth 
insight in an under-researched area, which is an important tribute to the heated debate 
concerning Foreign Fighters’ objectives in relation to security challenges. 
David Malet (2013) argues that transnational recruitment occurs when local 
insurgents attempt to broaden the scope of conflict thereby increase their resources and 
maximize their chances of victory. While prominent scholars have made the inverse claim, 
namely, that Foreign Fighters emerged because Islamism declined. In which, the diagnosis is 
that the Muslim nation faces an existential threat (Hegghammer, 2010). The rationale is that 
Muslims fight back militarily because Islamic law requires it. Fighting in the name of Islam 
and are related to local Fighters in terms of religion and their commitment to the preservation 
of this religious identity. The discussion is centred around radicalization, in which 
radicalization is understood as “social processes, by which individuals support, legitimize 
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and carry  out  violence for  political or religious objectives” (Ladbury, 2009). A great 
amount of existing research focuses on how individuals become radicalized, involved and 
what the transformation looks like. The process is subjective from individual to individual 
but some common characteristics can be traced such as existing links to radical 
organizations, religious education and ideological backgrounds (Gill, 2007). In which 
existing family or friendship ties are significant for radicalization processes as they provide 
an individual an environment of radicalized peers conducive to violence as well as they 
provide established connections. This discussion greatly supports the concepts of 'greed' and 
'grievance', since Collier &/Hoeffler does not include the actual process before the 'greed' 
or/and 'grievance' is being exerted. With this discussion, we obtain an understanding of the 
Foreign Fighters spiritual objectives, since a great amount of the literature argues that these 
religious processes are important when considering the driving forces fuelling their 
motivation. Even though this discussion cannot be equated to either 'greed' or 'grievance' 
instead it is challenging the grey zone between the concepts. 
A great amount of the Foreign Fighters share linguistic identities with their local 
counterparts, who are Arabic speaking, but many of the Foreign Fights coming from the 
West are amongst others converts and not included as co-ethics despite their shared identities 
(Skidmore, 2010). In actuality, the responsibility for the defence of the Muslim territory is 
shared by Muslims worldwide and not limited to the residents of the contested area. The 
distinction between Foreign Fighters and international terrorists notably allows scholars to 
indicate that although Foreign Fighters and Al-Qaeda hail from the same mother movement, 
they do not have the same political preferences (Hegghammer, 2010). The presence of 
Foreign Fighters underscores the increasingly global nature of the conflict, and in the case of 
those volunteering for AQ-linked groups, perpetuates the supposedly global call of jihad 
suggesting it is one without borders united and related in terms of religion and commitment 
to the preservation of this religious identity - fighting to lift the siege on Islam. 
Another aspect concerns identity-making, which contributes to the concept of 
'grievance', in which many of the Foreign Fighters do not feel a sense of belong anywhere or 
sense of real purpose or identity (Barett & Myers, 2010). They have difficulties identifying 
with the governments that run their countries and the policies that determine their future.  
There is even a type of redemption, they leave their past behind and start a new chapter in 
their lives by joining ISIS (Barett & Myers, 2010). A bright new world with a great sense of 
brotherhood is offered serving a noble cause - a duty and obligation to a life after death. It is 
an attractive and empowering boost to the way they think of themselves (ibid.). 
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Finally, the term Foreign Fighter is contested and subjective by nature and restricted 
by the absence of a universally accepted or established definition. The reason for this lack of 
definition is that Foreign Fighters are a specific and often misinterpreted actor category. 
Scholars have put forth various definitions that tend to be similar versions of the same 
phenomenon however several imperative contradictions have surfaced. Malet defines Foreign 
Fighters as  “non- citizens of a conflict states who join insurgencies during civil conflict” 
(Malet, 2010: 9). He created a typology for four kinds of Foreign Fighters splitting them up 
into conflicts of ethnic divisions or non-ethnic divisions and based the Foreign Fighters 
whether or not they were co-ethnics or non-co-ethnics. Meaning that they can be co-ethnic 
individuals fighting in an ethnic conflict or fighting in a non-ethnic conflict. They can be 
lined to one or more of the local groups involved in the conflict notwithstanding of whether 
or not the conflict is generally viewed to be an ethnic one. On the contrary, Hegghammer put 
forth four inclusion conditions for Foreign Fighters, in which he dismisses individuals who 
have ethnic kinship ties to the conflict they are taking part in. He defines a Foreign Fighter as 
an individual who “ (1) has joined, and operates within the confines of an insurgency, (2) 
lacks citizenship of the conflict state or kinship links to its warring factions, (3) lacks 
affiliation to an official military organization, and (4) is unpaid (Hegghammer, 2011; 53-94). 
His latest definition departed from his earlier definition viewing a FF as an individual who 
leaves the West to fight somewhere else regardless of kinship ties. The difficulties associated 
with defining and measuring who individuals accurately are in regards to ethnicity and 
kinship are beyond Paul Collier and Anke Hoeffler’s scope of this report. Taking all of this 
into account this thesis offers the following definition of a Foreign Fighters. In which, the 
term applies to an individual who voluntarily joins and operates within a third party conflict 
using any tactic notwithstanding kinship ties. 
Theory 
Collier & Hoeffler theoretical framework: 'greed' and 'grievance' in Civil War investigates the 
causes of civil war and finds rebellion as being two contrasting motivations: 'greed' and 
'grievance'. The two models of rebellion are motivated by an economic driving force and the 
later: 'grievance'-rebellion motivated by factors such as differences in ethnic and religious 
distinctions, or reflected objective dissatisfaction such as domination by an ethnic majority, 
political repression or even economic inequality. Finally, Collier & Hoeffler consider an 
integrated model “in which the motivation for rebellion is both 'greed' and 'grievance' 
(Collier & Hoeffler, 2002:2). They argue that 'grievance' causes conflict while triggering 
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further 'grievance'. When, it comes to 'greed'-rebellion the generated 'grievance' only raised 
the risk of further conflict if it increased the potential financial rewards to rebellion. 'Greed'-
rebellions need to produce 'grievance' for military solidity, 'grievance' rebellions might be 
driven to predation in order to raise finance (Collier & Hoeffler, 2002). 
Moreover, the results from their economic analysis indicate a deep gap between 
popular perceptions of the causes of conflict (Collier, 2009). The popular perception views 
rebellion as a protest motivated by genuine and extreme 'grievance', in which rebels are 
public-spirited champions combatting injustice. It is shaped by the discourse the conflicts 
generated; where the parties to a civil war do not stay silent instead they offer explanation to 
their actions. In counterinsurgency one of the difficulties entails getting the army to fight to 
overcome the issue, economic incentives are proposed (Collier, 2009). The economic analysis 
assesses rebellion as a type of organized crime more radically feasible rather than worrying 
about what might motivate its partakers. In contrary to organized crime, rebel movements 
need good international public relations due to dependency on financial support. A predatory 
rebel organization is going to have to fight for its survival against government forces there 
will be a litany of 'grievance' against the government, for its oppression, unfairness, and 
perhaps victimization of some part of the population that the organization claims to represent 
(Collier, 2009: 198). It cannot afford to be regarded as criminal, there is no space for bad 
publicity, therefore it is compelled to develop a discourse of 'grievance' in order to survive 
and function. A whole range of considerations motivates the rebel organization. 'Grievance' 
for rebel organizations is what image is to a business; they will allocate advertising resources 
to endorse it (Collier, 2009). Without the creation of 'grievance', the organization will fail. 
Their size matters so they can function as predators in which conflicts can produce increasing 
mortality and qualify empirically as civil wars (Collier, 2009). The justice of the struggle 
appears to be central to success. It is the key task of the rebel organization to make people 
realize that they are the victims of injustice (Collier, 2009: 207). 
The theoretical framework presumes that perceived 'grievance' and lust for power are 
found in all societies. Individuals in collectives are able of perceiving that they have 
'grievance' regardless of their objective circumstances, a social phenomenon known as 
relative deprivation. Rebellion is unrelated to objective circumstances of 'grievance' while 
being caused by the feasibility of predation (Collier, 2009:199). On the most cynical variant 
of the theory what motivates rebellion is 'greed' and it occurs when rebels can do well out of 
war. The implications that rebels are not necessarily heroes struggling for a particularly 
worthwhile cause and that the feasibility of predation explains conflict. They can be grouped 
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together in contrast to the objective 'grievance' theory of conflict, in which rebels are indeed 
heroes struggling worthwhile cause, with the intensity of objective 'grievances' explaining the 
occurrence (Collier, 2009). How can their true motivation be detected? Gradually, their true 
motivation is revealed by their pattern of behaviour, even if they choose to disguise the 
painful truth from themselves. Among, the individuals who are most susceptible to the 
discourse of 'grievance' are those who care most passionately about oppression, inequality, 
and injustice (ibid). If rebellion presents itself as the ultimate protest movement, it will attract 
as non-combatant supporters those who normally support protest movement. The economic 
theory of conflict argues that these individuals have been taken in by accepting the discourse 
at face value. This theory of conflict is a case of modern economics meeting old Marxism. As 
in Marx, the underlying cause of conflict is economics; in this case the rebel organization is 
predatory on certain parts of the economy (Collier, 2009: 200). While objective 'grievance' 
does not generate violent conflict, violent conflict generates subjective 'grievances’ (Collier, 
2009: 199). 
The theory is interested in civil wars, why they have occurred, if they are more likely 
to occur again due to 'greed'/'grievance' and discusses why rebellion is not the same as 
protests. We look at 'greed' and 'grievance' as explanatory motivation mechanisms for why 
Foreign Fighters join ISIS. We have to separate traditional occupation and conceptualization 
of civil war for what is of importance in relation to our study is trying to explain ISIS’s 
recruitment of Foreign Fighters through the narrative of the Fighters. In fact, the conflict is 
not deviating from the theory’s context. The challenge is rather to explain the recruitment 
while applying the theory. The key critique is that the theory probably was not developed as 
an explanatory force for why some individuals from an entirely different socio-economic 
background are drawn to it. It is extremely significant in this matter to notice that we are 
pushing the boundaries of the research agenda by drawing attention to the discussion of 
Danish Foreign Fighters from this perspective.   
An interesting aspect of ISIS is that it does not only succeed to persuade Foreign 
Fighters to fight, it also manages to control their behaviour on the ground, and possibly 
because it is through ideology the persuasion is happening. This is not only a discourse of 
'grievance', but also an indication of how powerful 'grievance' is in practice. The Islamic 
ideology, in which ISIS promotes of having is a strong magnet employed to attract Foreign 
Fighters. So are Foreign Fighters heroes fighting against perceived injustice ('grievance') or 
do forces of 'greed' drive them? An explanation for why ISIS has succeeded in recruiting so 
many Western Foreign Fighters may be, because they have attracted individuals with so 
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many of the same characteristics, more specifically they can all relate to how it feels to be 
deviant in a Western society as a young Muslim man. Conflicts keep their fire lit by actively 
generating divisions even though divisions in themselves do not generate conflict, so their 
purpose is to make people realize that they are victims of injustice (Collier, 2009). 
ISIS is situated in a post conflict area, having experienced US occupation for many 
years, leaving destroyed homes, hospitals and schools along with the dead bodies of women 
and children part of the everyday picture (Lutz, 2013). As a result of this brutality the way in 
which ISIS operates may in fact be brutal due to this, which makes them dangerous (Hedges, 
2015). More specifically, ISIS justifies their brutal acts based on the brutality they have 
experienced.   
The discussion of what the driving forces are behind joining civil wars by Collier and 
Hoeffler are respectively whether it is 'greed' or 'grievance' that causes rebellion. In which 
'Grievance' is the mechanism used to persuade Foreign Fighters to come to ISIS and fight. 
The organization uses Islam as an image to brand their battle against oppression, injustice and 
the victimization of Muslims by the West. Islamic State is offering the young Foreign 
Fighters a chance to participate in history, and doing it in a welcoming matter. Opening their 
arms to everyone, no matter their background, as long as they have the same religious 
believe. This religious drive can be an explanation for a much deeper desire for a sense of 
identity, purpose and belonging.  It should not be perceived as a passive motivation, but a 
desire to be led and participate in a personal cause that gives them a sense of spiritual 
fulfilment and a sense of belonging they have not found in country they were raised in 
(Barrett & Myers, 2014). The motivation that drives rebellion is motivated by being rewarded 
as a result of committing an action of rebel. The reward comes in different sizes and shapes 
an example could be economical benefits. Moreover, the lust of power may be another 
motivational factor. It could be in the form of machismo - a young jihadist man being 
recognized as an alpha-male when returning after having fought for a cause greater than him 
or it could be because he will be rewarded with numerous virgins in the life hereafter or is it 
in fact a new way of doing pilgrimage (hajj), cleansing themselves from all the sins 
committed before joining ISIS? Is it the desire for respect, attention or/and recognition by 
others? A desire to sacrifice for a cause greater than themselves or is it in fact an act of 
'greed', hence the initial goal is status enhancement (Barrett & Myers, 2014). 
We will provide a discussion of the objectives a Muslim young man living in the 
West, hereunder Denmark, have when feeling the urge to draw to ISIS and become a Foreign 
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Fighter by discussing the data collected from our interviews in unison with Collier & 
Hoeffler’s framework of 'greed' and 'grievance'.       
Propositions 
The following section will unfold five propositions created in order to test our theoretical 
framework. The validity of the propositions will be investigated throughout our analysis by 
the use of our interviews and followed up on in the conclusion. So are Foreign Fighters 
fighting against perceived injustice ('grievance') or do forces of 'greed' drive them?  
The following propositions will take point of departure in Barett, Richard & Meyers, 
Joanne J’s 2014 report, Foreign Fighters in Syria, published in the Carngie council, in which 
Foreign Fighters are foreseen to be exposed to Islamic faith and values in a very young age 
and throughout their upbringing as a natural part of their culture. As it is a part of their 
culture, they live by the values and norms without thinking further about their rootedness in 
Islam. Therefore, they are not always familiar with the whole Quran and what is needed from 
them to become good Muslims. The words moderate and secular are used since; we do not 
expect that they are extreme religious Muslims. We do not think it has been reinforced 
through socializations mechanisms, which has been passed on generation by generation. 
Essentially, we are investigating if there is a deep-rooted identity at stake. Moreover, we 
propose they have a hard time integrating their faith with their way of life and the system in 
Denmark. In connection this proposition is formulated: 
 
P1: Are Foreign Fighters emanating from Denmark typically brought up in moderate or 
secular Muslim households and identify as Muslims? 
 
The next proposition is shaped with departure in the report (2014): Foreign Fighters’ 
involvement in Syria made by Skidmore, MS. J. and the International Institute for Counter-
Terrorism. The Foreign Fighters are expected to have been exposed to extremist 
environments later in their lives. The process is subjective but we propose some common 
characteristics, which be traced such as existing links to radical organizations, religious 
education and ideological backgrounds in which political Islamic values are encountered 
(Gill, 2007). The gained political values are foreseen to be hard to integrate with the societal 
values in the Danish society.  Therefore a cleavage emerges between them and the Danish 
society, they live in as well as between them and non-Muslims. They are expected to be 
encouraged to alter their behaviour after certain manners in order to fulfil spiritual values this 
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is 'grievance'. However elements of 'greed' might be detected complementary to 'grievance'. 
We must look at the word obliged in the sense that the Foreign Fighters might view these 
gained values as necessary to be carried out for their life after death - judgement day. They 
need to gain rewards on this earth in order to be granted a life - a wonderful life in paradise 
after death. Moreover their political Islamic values can be considered as rewarding them with 
a heroic title on this earth. They are looked up to by others and most importantly by potential 
Foreign Fighters. In connection this proposition is formulated:  
 
P2: Do Foreign Fighters emanating from Denmark encountered and gained values from 
political Islamic environments, which they feel obliged to carry out? 
 
We want to investigate if Foreign Fighters are feeling a lack of solidarity within the society 
they were raised in (Denmark) and thereby seek to be a part of a brotherhood - a group 
identity. In which, they find when joining ISIS. They fight for a greater cause namely faith, 
together as one whole, one family, one ummah1. The following propositions will take point 
of departure in Barrett, Richard & Meyers, Joanne J’s 2014 report, Foreign Fighters in Syria 
and the concept of 'grievance', since both Interviewees discuss the issues of identity-making 
and finding a sense of belonging within society and Islamic organisations. The Foreign 
Fighters are expected to encounter many difficulties in the Danish society. The gained 
political Islamic values might be in contrast to the Danish values. In addition, we will 
examine, if they have issues uniting Danish societal values, such as democracy, with 
religious values, this way providing an understanding of their sense of belonging. In this 
connection this proposition is formulated: 
   
 P3: Do Foreign Fighters emanating from Denmark seek acknowledgement and solidarity, 
which they have not been granted by the society they live in but are when joining ISIS?  
 
The Foreign Fighters who leave their lives behind in Denmark have different reasons for 
joining, we expect that there is an element of sympathy in which, they feel the urge to help 
the innocent and vulnerable in the conflict. 'Grievance' can be detected in the sense that the 
Foreign Fighters are helping the people of lower social class who cannot leave the country or 
engage in a battle against the regime. The Foreign Fighters are in a sense conducting charity 
                                                
1 The whole community of Muslims bound together by ties of religion (Oxford, 2015). 
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work in which, they are able to show acts of empathy for their fellow Muslim brothers and 
sisters who do not have a choice. Moreover, the Foreign Fighters are expected to have 
personal motivations when joining ISIS. In which they strive for a heroic status among their 
fellow Foreign Fighters, which would be a 'greed' based motivation. In addition, they want to 
be remembered for their hard work and brave dedication, they want to create history and 
have an impact. They want to be looked up to and praised by other individuals who share the 
same values in regards to joining a foreign fight as well as by the entire Islamic ummah. This 
is indeed much 'greed'. On the contrary, they also want to be rewarded for their good deeds 
on earth by Allah, it is a spiritual cause that is the motivation - a 'grievance' driven 
motivation. This is more complex hence, it proposes a question of identity making. The 
Foreign Fighters have a desire for a sense of identity (Barett & Myers, 2010). In this 
connection this proposition is formulated:   
 
P4: Do Foreign Fighters emanating from Denmark join ISIS for the purpose of supporting 
the ill positioned in the conflicted area or for the sake of enhancing their status?  
 
Finally, the fifth proposition derives from two reports from our literature review namely  
Foreign Fighters’ involvement in Syria, 2014, by Skidmore, MS. J. and Foreign Fighters - 
and the threat against Denmark by PET (Politiets Efterretnings Tjeneste) - center for terror 
analysis. A number of Foreign Fighters are expected to return back to their stable lives in 
their host countries after joining ISIS. In which, the interesting element to be examined 
whether there is a change in their values. And to what they changed? In which elements of 
'greed' and 'grievance' will make themselves evident. The following proposition aims to 
tackle this by examining the Foreign Fighters expectations prior to their leave. In this 
connection the following proposition is formulated: 
 
P5:  Do Foreign Fighters emanating from Denmark return back because they have lost faith 
in “the bigger project”? 
 
Methods  
In this chapter, we will account for the conduct of different empirical material utilized 
hereunder, we will provide a justification behind our choice and selection of empirical 
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material as well the limitations encountered. This way, we will be able to position our self in 
the realm of literature on Foreign Fighters and the driving forces behind. 
As previously mentioned this thesis is primarily compiled on first hand sources, 
qualitative interviews with two Danish Foreign Fighters who have joined the local battle in 
the conflicted area of Iraq and Syria. We strive for obtaining primary empiria in order to shed 
light upon Foreign Fighters’ cohesion and sense of community with ISIS despite 
geographical positioning. Finally, the project will be underpinned by secondary sources such 
as relevant academic articles and scholarly journals and books in order to undermine the 
existing narratives in the debate. 
 
Interview 
Deductive reasoning significantly carries this project, though we apply a semi-structured 
interviewing style as part of our analytical strategy. This might seem contradictory in the 
sense that deduction usually applies strict interview methods whereas semi-structured 
questions are more open and allow the Interviewee to navigate the interview rather than the 
interviewer. The semi-structured interview style is best used when there is not more than one 
opportunity to interview, since it provides the interview with a clear set of instructions for the 
interviewer and can with this provide reliable, and comparable qualitative data (Ward, 2014). 
We have developed an interview guide, with a list of questions and topics that has been 
prepared ahead of time giving us an opportunity to prepare the actual interview (Appendix 
1). Even though, the interview will follow an actual interview guide, the semi-structured 
interview style will give us the chance to follow topical trajectories that may stray from the 
guide, in the two face-to-face interviews. This way we are able to assure as much leverage as 
possible.  
  
Conduct of Empirical Material 
As mentioned earlier there has been limited access to empirical material on the phenomenon 
therefore our interviews are extremely significant. On this basis, we feel it is natural to 
provide an insight of the process of data collection. Hereunder, the experiences we 
encountered in connection to acquiring and conducting the interviews. In which our aim is to 
relate the experiences that were a part of the collection of interviews.  
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Analytical Strategy 
Our analytical strategy is case studies, which takes point of departure in propositions, in 
which our question of inquiry requires an in-depth explanation of a complex social 
phenomenon (Yin, 2009). A case study is an intensive study of a single unit for the purpose 
of understanding a larger class of (similar) units (Gerring, 2004). Case studies consist of 
several variables of interest and rely on multiple sources of evidence and use theoretical 
propositions as guidelines for data collection and analysis (ibid). Our case studies are 
deviant/extreme cases, the individuals involved are unusual and becomes central when 
analysing (Gerring, 2004). The Danish young Muslim males are the cases we intend to 
investigate. This analytical set-up can help us depict the complexities and justifications 
behind them joining ISIS. This type of strategy is particularly good for empirical 
investigation of a contemporary phenomenon (ibid). Also context must be studied as an 
integral part of the research meaning that the Danish society these individuals derive from 
should not be thought of as a separate phenomenon to be studied but in unison as they 
influence each other extensively. We must consider the society they live in as a contributing 
factor in the broader perspective.  The society consists of acting and thinking individuals each 
with their own opinion-horizon, which they base their actions from. The Danish Foreign 
Fighters have their own opinion horizon, which they operate from. We as researchers must 
comprehend the Danish Foreign Fighters in order to unfold our overall research question. 
There are various variables at stake in this multifaceted phenomenon in which, two 
interviews are not statistically representative. They will not have a comprehensive 
explanatory force and we will not be able to achieve a representative sample that allows for 
generalization. However, they will certainly permit us to understand Foreign Fighters’ 
engagement and motivation. Considering the deficiencies, we are still contributing with 
highly qualified and much needed information. In which our thesis sheds light upon the 
different motivations Foreign Fighters have for joining ISIS based on qualitative interviews.  
Despite our small sample size, we can still argue for the importance of concluding from the 
propositions. This research strategy allows us to investigate and retain a holistic picture of the 
motivational driving forces in the recruitment of Foreign Fighters to ISIS where the 
Interviewees statements are taken for face-value. Our aim is not to look at causality and 
conclude a generalization but to verify our propositions by explaining tenets of 'greed' and 
'grievance' this way gaining an insight motivation that drives the Foreign Fighters. 
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So how did we get two interviews? 
We were already in our initial stages of our thesis intent on obtaining interviews and to many 
individuals’ astonishment – we did. It was not an easy task. One striking blog we encountered 
was www.Syrienblog.net, it contains various sorts of personal information of alleged Foreign 
Fighters. We started by seeking potential individuals from Muslim households and to our 
luck, we found one who was able to help us get further in our investigation. Through a 
Muslim environment we granted access into the network and were able to interview Danish 
Foreign Fighters. We have gained access to our Interviewees through an anonymous 
“gatekeeper”. Both Interviewees are anonymous and have at no point wanted to share 
confidential information about them selves unrelated to the research question. We have not 
pushed them either since one of our intentions was to build up trust in order for them to give 
us as much valuable information as possible.  
Initially, we had three interviews: two face-to-face and one email-interview. Last 
minute, the email-interview was cancelled.  He later on contacted us and said that he did not 
want to hold a physical interview, but we could send him the questions per mail, and he 
would help us. However, the Interviewee had decided not to participate and when asked why, 
the Interviewee had many worries about identity confidentiality, at one point he even wanted 
to meet us face-to-face. However, he had one preference: he did not want to show his face, so 
he would wear something, which would cover his face, but he quickly backed out and did not 
want to participate at all.  
The first interview was not conducted by any of us researchers. But by the gatekeeper, 
the Interviewee had no interest in being interviewed by individuals he is not familiar with. 
Therefore with the concern of losing one more interview, we decided to hand the gatekeeper 
the questions and proceed with the interview. The interview was recorded, and we were 
allowed to listen to it under the supervision of the gatekeeper and it was deleted right after.  
We conducted the second interview. Also this interview was recorded and deleted 
right after in moral respect to the Interviewee. It is crucial that we did not violate any of their 
commands else we would lose our credible accounts, which are the grounding fundament in 
our thesis. Both interviews are built around trust and respect to these individuals’ wishes. The 
interview, we were able to conduct ourselves was conducted in a manner assuring that our 
Interviewee could feel as comfortable as possible. It was held at a café in the afternoon. 
Moreover, in order not to interrogate and come off as aggressive, we started by presenting 
ourselves, account for our backgrounds as well as our interest in Danish Foreign Fighters. He 
was asked very basic questions (see appendix 1) in order to make him feel comfortable. 
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Quickly, he picked up the pace and started to open up for his own narratives. The questions 
were asked after his choice of subjects, this way it was more a conversation than an interview 
– leaving him with plenty of space to elaborate and explain. 
As mentioned, we interviewed two males who both live in Denmark. Our project wish 
to shed light on why Foreign Fighters from Western countries choose to join ISIS and since 
we have only got in touch with men from the Danish society, our empirical material may not 
give a wholesome picture, as their might be some societal factors, which are contributing 
factors in why they choose to join a Foreign fight. 
Strategically, we chose only one group member to conduct the actual interviews, 
since we are dealing with people who are extremely concerned about who they share their 
information with and assuring that their identity is kept anonymously. Based on ethical 
considerations, we are referring to the Interviewees throughout our thesis as Interviewee one 
and two. We do not know their names since they were not overwhelmingly willy to do an 
interview with people they do not know at all. In fact, they only wanted to do the interviews 
with us, because they know the person who introduced us to them and because, we (the 
group members are all Muslim) are their sisters in Islam. So what did this positioning 
contribute with? The fact that we have something in common with the Interviewees more 
importantly that we have the same religious conviction, may in fact be crucial,  in this regard 
we were able to put down a barrier and they were able to  mirror themselves in us. Hereby, 
trust is build up and assured before embarking on the interviews. They were informed about 
our religious background through the gatekeeper and more importantly they asked the 
gatekeeper themselves, stressing even more their concern of not exposing their identity. 
These vulnerable individuals that we are dealing with have required large flexibility from our 
side, since they did not want to arrange an actual date or place where the interview could be 
held. It was conducted a random day at a random spot arranged the same day as the interview 
was held. This has not only required flexibility from our side but also patience. 
Consequently, there are some limitations in this regard, which are illustrated in the following 
chapter. 
 
Limitations in relation to our data collection 
One of the central limitations, in conducting interviews with only two Danish transnational 
war volunteers does not represent why ISIS have various international Foreign Fighters 
holistically. Moreover another central limitation in relation to our data collection is the 
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interview carried out by the gatekeeper. It would have been optimal if we could have carried 
out the interview ourselves. Thereby making the Interviewee further elaborate on points, 
which we might have found important for the research. In addition, we are not able to get a 
wholesome impression of the Foreign Fighters’ narratives since his body language is not 
taken into account. We only had one shot to interview the Interviewees meaning that we 
were forced to extract as much information out of them as possible without appearing 
interrogative or untrue to our interview-style. However using a gatekeeper who the 
Interviewees are familiar with may in fact have contributed to the trust-factor, the 
Interviewee might be more honest to someone he know rather than someone who he is 
introduced to and again maybe not because he in some sense might bear in mind that he 
knows the gate-keeper and thereby do not want him to think differently about him when 
sharing information. The gatekeeper was necessarily not aware of before initiating the 
interview.  
A limitation could be the gender perspective considering that we (interviewers) are 
Muslim females and the Interviewees are Muslim males. This could have affected their 
willingness to express and explain their motivations since some might argue that they 
possibly have a very specific view on whether women and men without a tie (marriage) 
should be in the same room conversing. In fact, Islam prohibits the mixing of men and 
women in the same room who are not married. It is a distinguishing feature of Islamic culture 
(Dar-us-Salam, 2002). However, we did not find this having a significant impact, the 
Interviewees or at least the Interviewee that we interviewed seemed very deliberate, he shook 
hands when introducing him self and even insisted on paying for the coffee. In fact, we can 
deduce from the second interview that there is a positive view on gender bias regardless of 
the controversy in Islamic culture regarding how men mix with females (ibid.).   
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Historical Background 
 
 
US Department of Defence (2015)  
Origins 
Islamic state in Iraq and Syria, is predominantly a Sunni jihadist group that seeks to sow the 
civil unrest in the Levant through the establishment of a caliphate – a single transnational 
Islamic state based on their interpretation of the Sharia (Masters & Laub, 2014). While its 
initial roots lie in Jordan and Afghanistan, the vast majority of the group’s operational 
history and with this its emergence, has been in the ashes of the U.S.-led invasion to 
overthrow the Saddam Hussain regime (Bilger, 2014). 
IS’ roots goes back to at least 1999, when its father figure the Jordanian Fadl al-
Nazal al- Khalayleh (Abu Musab al-Zarqawi) was released from prison after serving five 
years of a 15 years sentencing, for weapon possession and being a member of the militant 
organization founded in 1992, Bayat al-Imam (Karam and Abdul-Zahra, 2013). Zarqawi fled 
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to Afghanistan, in the Kandahar province where he gathered volunteers, and with the 
financial help of al-Qaeda he established a training camp to build his own jihadist group that 
at the time preliminary consisted of Palestinians and Jordanians called Jund al-Sham, this 
was within a few months renamed to Jama’at al  Tawhid  wa  al-Jihad  (JTWJ),  they  gained  
attention  from  the  international community after fighting alongside al-Qaeda and Taliban 
forces after the U.S.-led Afghanistan war, that followed the 9/11 attacks. But by December 
2001, Zarqawi and his followers had fled to Iran and shortly thereafter he relocated once 
again, this time in Northern Iraq (Bilger, 2014). It was with Zarqawis establishment of a 
JTWJ base in Biyara in the Kurdish province of Suleymania, that the JTWJ flourished 
following the U.S. forces invasion of Iraq in March 2003 (Masters & Laub, 2014). JTWJ 
revealed its strategic intent in 2003, through several significant targeted attacks. This 
revealed JTWJ’s targets, that besides U.S. coalition forces consisted of Zarqawis personal 
enemy Jordan, the country he had fled from, but also the international community and the 
Shiites since he viewed them as the preliminary threat to the Sunni power In Iraq and the 
region surrounding it (Bilger, 2014). This targeting strategy represented Zarqawis, and with 
this JTWJ ultimate objective is: 
“To undermine occupying forces while simultaneously sparking a sectarian conflict. 
Zarqawi believed his organization could take advantage of the resulting chaos to cast itself 
as the defender of the Sunni community and to usher in the establishment of an Islamic 
state” (Bilger, 2014). 
This ultimate objective could according to Zarqawi be done in one way, by 
proclaiming “baqiya wa tatamadad” (lasting and expanding) (Bilger, 2014). According to a 
2011 report by the Centre for Strategic and International Studies, Zarqawi developed a 
strategy to defeat the coalition: isolate U.S. forces by targeting its allies:  
“Discourage Iraqi collaboration by targeting government infrastructure and personnel; 
target reconstruction efforts through high-profile attacks on civilian contractors and aid 
workers; and draw the U.S. military into a Sunni-Shiite civil war by targeting Shiites” 
(Sanderson, 2014). 
By September 2004, Zarqawi had pledged allegiance with al-Qaeda and Osama bin 
Laden, and from that point on JTWJ was knows as Tanzim Qa‘idat al-Jihad fi Bilad al-
Rafidayn, often shortened to al-Qaeda in Iraq (AQI). But by 2005, Zarqawis relationship 
with Al-Qaeda troubled, particularly because of AQI’s mass targeting of the many Shiite 
civilians (Neuman, 2014). This represented a fundamental difference of views; since the 
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Zarqawi society was corrupted by the Shittes and because of this needed a cleansing that 
only could be done through a violent and brutal strategy. Al-Qaeda combatted the “apostate” 
regimes. However, AQI’s sustained standing continued to attract the support—ideological or 
pragmatic—of other Iraq- based insurgent groups. Following Zarqawis death in 2006, AQI 
appointed Abu Hamza al- Muhajir (Abu Ayyub al-Masri) as its new leader and with this they 
created a fully structured cabinet with the establishment of al-Dawla al-Islamiya fi Iraq, or 
the Islamic State in Iraq (ISI) (Masters & Laub, 2014). The following years ISI expanded 
heavily in Iraq, in attempt to state- build, this was not achieved but ISI accomplished to 
create a huge following (Neuman, 2014). 
While the groups operational power has mostly been in Iraq, it is now mostly in 
Syria. With the Arab Spring in full flow in 2011 (Bilger, 2014). ISIS had maintained links in 
Syria since 2003, when recruitment networks, directed Fighters from the Arab world into 
Iraq through Syria. And by 2007, “85-90%” of Foreign Fighters in Iraq had come via Syria 
(Neuman, 2014). With this the emergence of a popular revolution in Syria in early 2011 
attracted the attention of ISIS (Karam and Abdul-Zahra, 2013). 
While ISIS’ first attempt of state building was in the mid-2000, they have been closer 
to achieving their main objectives in Syria in 2014. Due to the scale of geographical spread, 
wealth, territorial control and influence in the regions that they have occupied, and moreover 
with its global recruitment they pose a  serious  regional  and  international threat (Masters & 
Laub, 2014). Furthermore, it is important to think of ISIS as more than a terrorist group, and 
acknowledge its professional designed military strategy, its incorporation of a practical 
model for social governance that is effective unstable environments, and the way in which 
they recruit, have contributed to them in “lasting and expanding” (Bilger, 2014). 
 
ISIS Now 
ISIS has since 1999 consistently worked towards establishing an Islamic state.  With its 
initial roots in Jordan and Afghanistan, its operational history mainly in Iraq and Northern 
Syria and its first attempt of state building in Iraq in the mid-2000s, followed by further 
efforts in northern Syria in 2013, it appears that it is the closest it has ever been to achieving 
their ultimate objective in 2014. With its great scale of geographical spread, territorial 
control, vast wealth, internal policy, global recruitment, military and revenue capacity it 
poses as a serious regional and international security threat. Furthermore, it is important to 
think of ISIS as more than a terrorist group, and acknowledge its professional designed 
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military strategy, its incorporation of a practical model for social governance that is effective 
in unstable environments, and the way in which they recruit, all have contributed in making 
them lasting and expanding (Bilger, 2014). However, the prospects of the “state” maintains 
questionable since, it has benefited significantly from its financial and structural 
independence only made possible because of its significant sources of income. 
 
Who Is Fighting For ISIS? 
You can break Iraq up into three major groups, Shiites, Sunnis and Kurds. The Iraqi ISIS 
members are Sunni Muslims who believe in a strict Sharia law.  This should not be confused 
with the Sunni Muslims who supported Sadam Hussain, since his regime was secularist. 
In Syria, the government is currently fighting a civil war against several rebel groups. ISIS 
should not be considered a rebel group, but as a terrorist group who is in an armed conflict 
with both the rebel groups and the supporters of the government (Barett, 2014). 
In Syria, ISIS has also gained the support from many Sunni Muslims who supports 
their way of rule (Byman & Shapiro, 2014). The most astonishing group is the great amount 
of Foreign Fighters that have chosen to join ISIS. Recent reports estimate that there are 
around 20.000 Foreign Fighters in ISIS and other opposing groups in Iraq and Syria (Barett, 
2014). The National Terrorist Center estimated that 5000 of them are from Western 
countries, and 115 of them are Danes. This makes Denmark, per capita, the third largest 
European source after Belgium and Sweden of Foreign Fighters going to Syria and Iraq. The 
majority of the Fighters are males, between the age 18-29 and many of them are recent 
converts to Islam (Barett, 2014). 
 
ISIS’ Name Changes 
The group has gone through several name changes, they were initially known as Jama’at al-
Tawhid wal-Jihad in 2002, before changing it to Al Qaeda in Iraq in 2004 since Zarqawi 
pledged allegiance to Osama bin Laden’s network Al-Qaeda, but still remained as the 
command of the group. By October 2006, the group changed its name to Islamic State in Iraq 
(ISI) to emphasize the groups’ focus the governmental infrastructure, while gaining support 
from local Iraqi followers (Stanford, 2015). 
By 2014, the group was known as Islamic State in Iraq and Syria (ISIS) or/and Islamic State 
in Iraq and the Levant (ISIL), highlighting the group’s area spanning in Syria. The reason for 
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the variation in the name, when translated, stems from the word al-Sham, which refers to an 
area spanning from Southern Turkey through Syria to Egypt, which can be translated as “The 
Levant” or “Greater Syria”. In 2014, the group declared a caliphate, with its leader al-
Baghdadi as the caliph, under the name Islamic State (IS) (Stanford, 2015). While the group 
currently has gained many supporters from the region and the west, a debate about what to 
call the group has been created in terms of the connotation that comes with the reference. 
A number of media outlets do not recognise them as a caliphate and has therefore 
chosen not to refer to them as the name of their imposed caliphate IS, but as ISIS or ISIL 
highlighting their territorial control instead. However certain politicians such as the French 
Foreign minister Laurent Fabius has expressed that it is contradicting to call them IS, ISIS 
or/and ISIL since it lends the imprimatur to of Islam to a group that the majority of Muslims 
distances themselves from (Nasr, 2014). Moreover, he underlines that is irrational to call 
ISIS or/ and ISIL since, “this is a terrorist group and not a state.” Therefore, they should not 
be affiliated with being a state but solely as a terrorist group. Instead, he adopted the Arabic 
name, while adding to the name "The Arabs call it 'Daesh' and I will be calling them the 
'Daesh cutthroats” (Nasr, 2014). The name Daesh is a loose acronym for "Islamic State of 
Iraq and the Levant" (al-Dawla al-Islamiya al-Iraq al-Sham). The name also carries negative 
connotations because of sounding familiar to Daes ("one who crushes something underfoot") 
and Dahes ("one who sows discord") (Nasr, 2014). 
In this thesis we have chosen to use the name ISIS highlighting its territorial placement. 
Analysis 
P1: Are Foreign Fighters emanating from Denmark typically brought up in moderate Muslim 
households and identify as Muslims? 
Case 1 
Our first Interviewee is a 29-year-old Syrian male who originates from Palestine. He was 
three-years-old when he first arrived to Denmark and has been here ever since, he grew up 
here. One of the central aspects of our interview-questions takes point of departure in the 
Interviewee’s early stages of life namely his upbringing and childhood. When asked do you 
follow a certain school within Islam, the first Interviewee answered: “I am a Muslim! I am 
against the distinction between Sunni and Shiite Muslims. I do not call myself the one or the 
other, I am a Muslim but I share the same values as Sunni Muslims”(free translation, 2015). 
Though, he clarifies that already when categorizing one takes a stance. Hereunder, he takes a 
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certain distance to Shiite values. He points out that individuals today are much more aware 
and informed about Islam. He was brought up in a Muslim household, where his family 
practice Islam moderately. However, he has not always been used to being so religious in 
fact, his devotion to Islam was strengthened as he started to engage more in politics in the 
Middle East. He states: “I am a part of a nation, an Islamic nation” (free translation, 2015). 
Afore, he exchanged his life in Denmark for a life in Syria, the thought of going 
abroad and fighting for a greater cause had stroke him before. He explains that he had 
considered Tunisia, Libya and Egypt but what had held him back was the non-ethnic link to 
either of the countries. He also wanted to join the conflict in Palestine but never did: ”I was 
immature and I did not have so much knowledge about high international politics. I did not 
have a political standpoint. Then information was more abstruse now information is more 
accessible” (free translation, 2015). 
In connection to his first journey he was in Halab (Aleppo), the second time in 
Haratan a suburb to Aleppo both are located in the northern region of Syria, his family did 
not know about his leave. It was not until his second journey that they found out, he told them 
himself. As any mother, his mother was very worried about her son’s safety. Midst in her 
worries, she encouraged him to think it through, she did not give him her consent but did not 
disapprove either. He explains that they had a longer discussion about the complexity of the 
situation: hereunder, security, wellbeing and impetus for going there. In addition, the 
Interviewee draws links between his mother’s heritage in Syria and prophecies about Syria. 
He underpins the distinct role Syria have in the Islamic Quranic texts and prophesies, this is 
an aspect which we will come back to. 
Finally, the Interviewee identifies as Muslim and does not ascribe himself a certain 
direction within Islam. He is against the division. He is brought up in a Muslim household but 
has never been introduced to political Islam; he was raised in a typical moderate Muslim 
home. It was not before his twenties, he really started to engage in politics concurrently with 
his interest for Islam raised. His ethnic link to Syria is one of the driving forces for the desire 
to participate in the conflict. He left without his family’s blessing. The other is rooted in his 
interpretations of Islamic Quran texts, which grants Syria a holy role.  
 
Case 2 
Our second Interviewee is 30 year-old Palestinian from Syria like our other Interviewee, he 
was not born in Denmark but he arrived when at the age of twelve meaning he was four times 
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the age of Interviewee one. In fact, he was a pre-teen. Like the first, the second Interviewee 
agrees with the fact that the youth deviate from their parents generation’s relation to Islam 
today, where the parents would view devotion in the five pillars as satisfactory. The Youth 
today feels a responsibility towards an invigoration of Islam, he elucidates. They have 
acquired a lot of knowledge, understanding and comprehension, which ignite individuals 
around them. It is the love for Islam, which drives individuals towards ISIS unlike our 
parents’ generation. Today, people are reading and educating themselves about Islam, the 
cultural is not as important any longer, he says. Despite, the increasing number of followers, 
he had envisaged many more. He enunciates: “One of the main problems, we face is that the 
majority is only Muslim by name, and not by actions – they do not follow Islam” (free 
translation, 2015). As expressed in the statement above, he feels a decline in the practice of 
Islam. Moreover being Muslim is more of a label than a spiritual conviction, it is no longer a 
way of life, it has merely become one of the many tags we individuals carry – it no longer 
subject for identity. 
         Also, he was brought up with a relaxed and casual relationship to Islam; he had under 
no means been pressured into following strict instructed Islamic schooling. He declares that 
he has always had a great affection towards Islam. 
         He takes up a central concept in Islam and Middle Eastern culture namely honour. He 
claims that Muslims today do not hold an honour or strength in connection to Muslims 
receiving blood money, when in war from westerns, instead of from Muslims. Instead 
strength and honour is what should inspire drive one towards “dawlat al-Islamya” (ISIS). 
         In contrast to Interviewee one, he has no trouble with categorizing himself, he identify 
as a Salafi2 within Islam and has previously been engaged in political Islamic groups. “My 
father calls me a terrorist” he says (free translation, 2015). His family are secular and 
moderate within the Sunni Muslim conviction. He assesses, his father as open-minded and 
large. In his father’s statement, it is clear that his father view him as extreme and perhaps 
even criminal. Like Interviewee one, his family was unaware of his departure only his 
younger brother knew. When asked why, he explained his deep love for traveling, he was 
anxious of his father's reactions combined with the prospects of an overprotective father. In 
fear of not being able to travel, he did not tell him. 
Despite his identification with Salafism, an orthodox and fundamental Sunni-Muslim 
direction, he states: “You are weak; you travel to a Foreign country, which is combined with 
                                                
2 Salafi: An individual who follow an orthodox and fundamental Sunni-Muslim direction, in which devout 
predecessors from Islam's’ early patriotic time period are praised as exemplary role models (Moosa, 2005).   
   
31  
an uncertainty. You are compelled to let go and I am not even that religious. I pray once in 
awhile but I am spiritual and know a lot about Islam” (free translation, 2015). Thus, there is 
an element of excitement and danger camouflaged, which is utterly appealing to a young man 
living in little and predictable Denmark. There is an undiscovered land – a place with rich 
opportunities to make history and become a role model – a person to be remembered this is 
indeed 'greed'. Moreover, he encourages any Muslim individual with Imaan (faith) and who 
looks up to prophecies to help their Muslim brothers and sisters, the Danes are beginning to 
combat Muslim countries, it is time to react, he says. Hereby, he accentuates pious 
predecessors from the prior Islamic patriotic period as exemplary examples in being a good 
Muslim.  
No questions asked he and other Foreign Fighters are welcomed from everywhere and 
anywhere. These individuals are offered a bright new world - a white sheet. In which, they 
can feel sense of great brotherhood who are in it together. They are seeking answers, they are 
seeking certainty and they are seeking direction. There are no entry-points to be meet all 
accepted. The idea that it is a noble cause, a duty, an obligation is powerful, it is attractive 
and empowering. By associating themselves with something powerful, they become 
powerful. There is an element of redemption, them wanting to leave their past behind and 
have this new beginning in life. Additionally, the religious drivers are a thick gloss over 
much deeper desire for a sense of identity and wanting to participate and led while feeding a 
personal internal sense of spiritual fulfilment. Hence there are clear indicators of 'greed' 
wrapped in 'grievance'.  
Finally, he identify as Muslim - Sunni Muslim. He arrived as a preteen and has a 
stronger devotion to Islam than his family. And believe in the role of the youth today and 
their responsibility to educate others about the importance of Islam as a faith and as a lifestyle 
and most importantly as an identity. During his upbringing, he was not introduced to political 
Islam. His family had a relaxed relationship to Islam. His love for Islam only increased over 
time acquiring a central place in his heart.   
All together both Interviewees identify as Muslims. Moreover, their upbringing does 
not bear traces of extremist stances. It is not a deep-rooted identity that has been empowered 
and passed on generation for generation. We are dealing with a break since; it is not 
something they carry with them from home. It seems as a youthful flirt considering, it is not 
allocated in their upbringing, it has not been central. Viewed from a 'grievance' stance, the 
flirt presumption is valid. They go through an awakening as they are maturing this is 
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challenging the 'grievance' stance and wanting to obtain a fellowship places them in the 
'greed' realm. Well if it is not acquired from the family it must be something else. 
 
P2: Do Foreign Fighters emanating from Denmark encounter and gain values from political 
Islamic environments, which they feel obliged to carry out? 
 
Case 1 
Interviewee one explains that there is no such thing as democratic Muslims. You can either 
be Muslim or you can be democratic but the two does merely not exist in the same world. 
Growing up, he did not have any particular political-stances, it was not until he was in his 
twenties he started to take part. He says: As a youngin’ you only see what is at the tip of your 
nose (free translation, 2015). When asked how did you decide to go and fight, he stated that 
such a decision is not easy! It took him a longer period of time to make the final decision, as 
it required leaving his wife and children behind, in Denmark. It was a personal journey, 
which required careful and thorough preparation. He utters:  
“The ones, I listen to are my friends and unanimously, they all thought that it was a 
bad idea – I should not go ahead and do it. It was not because they were scared of what 
would happen to me or of me dying. It was in terms of resources, I would be better of here 
then there. In relation to an individual’s capabilities, prowess and responsibilities, he will be 
able to help and reach more from” (free translation, 2015).  
Even his friends were not able to talk him from joining this Foreign fight, this 
personal journey symbolises his willingness and eager to do more – fight for a greater cause; 
Islam. He wanted Syria to be an extraordinary exemplary case, not underpinned through 
Western imported democratic thoughts, who always will be a hindrance for development in 
the Middle East but instead by the help of Islam, he says. He is very driven by 'grievance' and 
his ethnic link to the conflict-area. He credits Islamic values in helping those in need while 
strengthening the Islamic ummah (Islamic brotherhood), which he foresees as irreconcilable 
with Western democratic values. Hence, the two main intents in his conviction are first: his 
ethnic-family-related linkage to the area and the second: his ideological and religious belief. 
In addition, he uses the word responsibility, he feels obliged to take action in a conflict where 
death is a common sight and not optional. He elucidates:         
“The Syrian conflict was brutal. The regime’s management of the commotion was 
brutal. There are many videos on YouTube illustrating this! I had a hope about Syria (al-
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Sham), it is mentioned in the Quran. Moreover, I originate from there and I have a sense of 
belonging (or affiliation) to the area. I felt, I was compelled to do something, to take action.  
In fact, the feelings took over, in the end there is not much I can do – I felt I had an 
obligation” (free translation, 2015). 
In the statement above, he portrays a picture of himself as being designated and 
singled out to fill this role as a true fighter sand believer. It is his purpose in life therefore he 
must go and fight for an incorporeal cause - a tie in a bigger project. It is not just for fulfilling 
personal objectives but also in order to lay out the building blocks in a solid fundament where 
all Muslims gather as one: one power, one authority and one supremacy. 
He was originally an active member in the political party: Hizb ut-Tahrir, who does 
not engage in war-battles (An-Nabhani, 1999). As an individual taking part in a conflict, one 
becomes involved and must protect and fight. He had adopted a group identity, he had 
radicalized into a state of mind he might not have reached independent of his group setting 
(Skidmore, 2014). “I tried to defeat the mentality and line of thought as Muslims being more 
concerned about nationality than faith – our identity is Islam” (free translation, 2015). This 
meant that he was very preoccupied with engaging with the locals and local society. He 
viewed it as a revolution being larger than Syria itself where Muslims must be reconciled in 
the Islamic world. He did witness combats but stresses that he has not shot any regime 
soldiers. Instead, he spent great amounts of time on discussing and sharing his negative 
attitudes towards nationalism with the local people. He was not interested in being in the 
frontline after once being deployed to keep guard though the regime bombed constantly, they 
were not hit while he served. 
  
The Two Journeys To al-Sham 
As previously mentioned, he has been away twice: the first time, he went by himself not 
accompanied by anyone from Denmark. He met a couple of Danish Muslims at the border to 
Syria. He had not pursued any contact to other Foreign Fighters or former war-volunteers 
prior to his leave. To his surprise, there was one who knew about his arrival and in 
connection had arranged that someone from Denmark would greet him at the borderline. For 
a while, he lived with a couple of Chechens who later instructed him in the use of weaponry 
and armour. He stayed with them for about two weeks before he decided to move as he did 
not feel that his impetus for being there was met. Something was still missing.  
   34 
 
On the second journey, he left Denmark with two others with contrasting viewpoints.  
His own stances were reflected in one while the other was more pro battling. Going back to 
resources, he explains that Foreign Fighters entering the battle zone are individuals with more 
funds who are prepared economically.  Prices have gone up, the up rise does not go unnoticed 
by the locals. It is more expensive to make a living; the locals are especially experiencing that 
food prices are among the severe stroked, he explains. In empathy with the local inhabitants, 
he was very modest with his money.  He verbalizes:  
“I did not want to use them. I am not the type who like to use them and I did not want 
the locals to think that I am superior or better or than them (…) I was very meagre; I wanted 
to live under the same conditions as them. It was impecunious circumstances. I ate whatever 
they ate “ (free translation, 2015). 
It is clear that he wanted to be aligned with the local people; he did not want to stick 
out or deviate. He wanted to sympathize with them this way blending in and become one. For 
him it was not a material fight, it was in the name of Islam this way protecting Muslims and 
the weak in the conflict. This was his call, the reason why he had travelled over 3.000 km. 
across the globe. He dismisses ever imagining himself engaging in any African country short 
of Islamic values. After two journeys to the conflicted area, he views himself as better 
positioned here in Denmark than there in terms of helping, he doubts that he would be able to 
achieve the same there. He dismisses the thought of being tough when leaving your whole 
life behind to join a conflict.  He says:  “I mean why would you travel over 20.000 km? There 
are those who think it is cool, especially having to wear certain clothing (armour). It is 
immature. Those are gangster types who want to indicate how tough they are” (free 
translation, 2015). He has a hard time comprehending Foreign Fighters who have other 
motives than fighting for an Islamic state. He has little admiration for so-called warfare-
types; joining a war-hit area purely to carry a weapon is absurd, they lack the broader 
perspective in his optic. Truly, they have not understood what is at stake. He shakes his head 
and tosses his hands in the air and continues: “I tried to do whatever I could; he looks away 
and with disappointment in his voice and sadness in his eyes he says: “One individual can 
only do so much” (free translation, 2015). 
         In addition, he encountered linguistic barriers though he comes from an Arabic 
speaking home; he speaks and understands Arabic, but he is not fluent. He was able to hold a 
conversation where he could share his beliefs, thoughts and ideas. But with a broken Arabic 
he felt restricted in engaging in bigger discussions. Once more he felt short - it is hard from 
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him to convince others with his beliefs, thoughts and ideas. He ascribes “oratorical gifts” as 
crucial when wanting to impact individuals on a wider scale – with a impressive language 
you can do and reach more whilst make a real change, he explains. 
         He has been in contact with ISIS where carrying a dialogue has not been friction free, 
he had a hard time communicating with them, since for him Islam is not about waging war 
but about rahma (mercy). He says: “ISIS is out of impervious to reason” (free translation, 
2015). He makes a comparison between Al-Qaeda and ISIS and allocates from Islam in Al-
Qaeda compared to ISIS. Moreover, the Foreign Fighters are not able to connect with the 
locals they have a certain amount of loyalty towards ISIS. Their point of reference is ISIS, it 
is here they get their information from – they depict a definite image for them, the leader 
becomes the facilitator of information, he clarifies. They are deeply absorbed with a project 
which outwardly appears to be purely Islamic and but in reality they have not understood 
how the Islamic texts should be comprehended. The leaders create a picture, in which the 
Foreign Fighters deeds are upright, which will be rewarded by Allah. He emphasizes that the 
ones who involve themselves with the local inhabitants are the ones who realise that the 
image is altered and different. 
  
Hadith - Narratives On Prophet Muhammed  
Interviewee one uses prophecies as an essential part of his justification for joining the 
conflicted area. He mentions that there is a hadith3, in which it is stated there will be a battle 
in the Ghouta al-Sharqiya (a green agricultural belt surrounding Damascus) (Encyclopædia 
Britannica, 2015), in which an enormous compassion will arise, Muslims from everywhere 
will come and show their support. Syrian people are known as dawla (people of the land), the 
rich dawla. Narratives of Syria accentuate and allocate Syria as the birthplace for the next 
Islamic caliphate with a cheering gaze he says: “this has attracted a profound number of 
various Islamic schools. It has fascinated me as well” (free translation, 2015). It is any 
Muslim’s duty to follow these hadiths; it is not about the result or whether it is implemented. 
Rather, it is about you doing your best to strive for it, he continues. It is evident that the 
hadiths convey a number of motivational factors. 
         Throughout, he has very strong anticipations to the Islamic brotherhood; in terms of 
how the Muslims must defeat nationalism and how they should exchange weaponry with 
oratorical gifts whilst engaging with the local people.  He expresses: “A group cannot lead a 
                                                
3 A narrative about the Muslim prophet Muhammed’s actions or statements in a given situation (Gyldendal Den 
Store, 2015).  
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state; it is a population that lead a state. We do not want to establish ourselves as a party but 
with the population. It is thoughts that are being spread out. However, one from Hizb ut-
Tahrir can be leader of the state” (free translation, 2015). A common characteristic of the 
Hizb ut-Tahrir is that they work with thoughts (An-Nabhani, 1999). This is very evident in 
the Interviewees’ reflections and statements. He proposes that the leader could be from the 
political party: Hizb ut-Tahrir as he would have a great insight in political Islam. A profound 
distinguishment to be detected is that the dialogue is opposed to weaponry, ISIS opposed to 
Hizb ut-Tahrir; he is opposed to a warfare-type. He draws a distinct line between the two 
“camps”. He makes it very clear what camp he feels at home in. Furthermore, there has to be 
a natural change in the system through a change in the populations’ internal. This way a 
revolution backed up by the population is assured – an actual revolution. 
Finally prior joining the conflicted area he was a member of Hizb ut-Tahrir, his aim 
was to spread a message verbally and not physically. He gained a number of values, which he 
supports and wants to legitimize for political and religious objectives (Ladbury, 2009). 
However, he leaves the political Islamic group and is forced to use weaponry in the frontline 
with ISIS. In fact this is very contrasting to his profound belief in thoughts communicated 
outwardly through dialogue. Lastly, he goes solo and is now more determined on engaging on 
a grass-root level - he returns to the political values gained from Hizb ut-Tahrir. He takes 
complete distance from the values and methods ISIS deploys in the quest for more followers.   
 
Case 2 
Interviewee two, in contrast to Interviewee one is very fascinated by ISIS. Moreover, he is 
enthralled by their accomplishment over a short period of time compared to other alike 
militant organizations. He expresses: “They have done in six months what Hizbollah could 
not in 60 years” (free translation, 2015). He views them as fast acting, powerful and 
progressive. These are all very attractive features, especially to a young man who wishes to 
be empowered on various levels. We will delve further into this aspect.  Also, he allocates 
Islam as the primary reason for becoming a Foreign Fighters. Once again honour is on the 
agenda this time is in relation to strength and pride. It has become one of his main objectives 
to restore the pride that once was lost. Honour is also a central theme in ISIS’ speeches, 
which inspires their followers to advocate outwardly. Especially, the social media forum 
YouTube is filled with speeches from ISIS devotees where they encourage Muslim brothers 
and sisters to take action. Here, they also fill the supports with karama (dignity) (Almany, 
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2015), aza (compassion) (Almany, 2015) whilst proclaiming the rise of a caliphate, he 
continues. 
He defends warfare as justification for protecting oneself. Today, the media portrays a 
very dark, negative and biased Islam it is not ferocity, but the right to protect oneself. The 
media is assigning it much attention and people are more aware of the injustice, which is 
taking place on an international scale, he says. The Muslims’ appetite has been whet, they are 
willing to fight for their cause. He believes that terror experts have gone wrong. What is 
noteworthy is his following statement: “Osama bin Laden have shot the heart of the West, He 
has planted a thought, which cannot be defeated through war. This thought traces back to 
9/11. He has awakened generations and the next generations are only subject for becoming 
better, more enlightened and powerful” (free translation, 2015). 
 He describes Osama bin Laden as a man who has seeded a thought, which has 
become an integral part of Muslims worldwide - an ideology. It is strong and cannot be 
defeated as so. In fact, it can be regarded as a spider's web which once you touch; it is hard to 
get rid off. Moreover, he depicts him as a man who has his gifted oratorically speaking, he is 
able to reach a wide audience – he is able to address their concerns and affairs. His words live 
on and carry a great amount of weight and meaning till this day. In addition, he draws links to 
the Islamic prophets’ histories and states: “How could you not want to be a part of that (free 
translation, 2015). It is admirably, he looks up to these prophecies and Osama bin Laden 
being able to follow in their footsteps will ascribe him a heroic status. Finally, he will be in 
their league, he will be looked up to; he will be able to have a mass impact.  He mentions this 
prophecy:  
         “Abu Baker, a compassionate man, donated all he owned, he was asked: What did 
you leave for your family? Allah he replied. This is inspiring – there is a certain confidence 
in Allah and that he will give back. There is free fall but his iman is what holds him up. Only 
Allah can give and take. Abu Baker is a role model. You cannot reach them nonetheless it is 
individuals like him you look up to” (free translation, 2015).  
In the statement, it is clear that he draws a picture, in which faith is alpha-omega. No 
wealth on this earth is adequate. One should not attach him to material wealth but instead 
invest in the almighty God. He is watching each and everyone and all good deeds will not go 
unnoticed by. 
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Recruiting New Foreign Fighters 
Our second Interviewee is a true believer of the ummah in Islam and his beliefs were only 
strengthened when joining forces with ISIS: where culture and colour has no significance. 
What matters is the expansion of the ummah. He emits:  
“It thrills my heart when 16-17-year-old boys supports dawla however, they do not 
know why they are followers. Alone, the fact that they have felt mistreated and discriminated 
and make a sawla (ISIS passport). Inside the passport a passage is engraved denoting that if 
one was ever to cause any harm to the holder of the passport an entire army will be sent for 
him” (free translation, 2015).  
They want to associate themselves with ISIS; they are part of them and more 
importantly in solidarity with one another. As the passage about the passport specifies it is 
about sticking together and protecting the tie that builds on unity. The Interviewee continues: 
“Once a 17-year-old came up to me testifying that he wanted to join the forces. I advised him 
not to! I mean he is not ready else he would have gone ahead and done it and not asked for 
help but I am very happy that he has it in his heart” (free translation, 2015). It is evident that 
it awakes certain feelings in him when being approached by youngsters. He is ascribed a role 
in which, he is superior, looked up to and admired. He has been in the conflict zone and is 
viewed as a veteran-foreign-Fighters who holds all the answers to the questions of a potential 
Foreign Fighters. He is moved and filled with joy. He is awarded a heroic position by the 
younger. They look up to him. For him joining a Foreign fights differs slightly it is stronger 
and it requires a great amount of courage and iman, he adds. A wired network is a good 
starting point, hereby you can raise questions to Foreign Fighters who are currently fighting. 
However, how the journey will be carried out is not planned, in which the events occurs 
along the way. He explained that he was able to enter Syria through the borderline territory in 
Turkey where he in Syria was randomly approached by militant recruiters. 
Finally, he identifies as a Salafi Muslim (prior to his leave) meaning he has numerous 
of values, which bear traces of fundamentalism. He is very found of Osama Bin Laden and 
his ability to plant a seed in the Muslim ummah, which cannot be defeated by weaponry - a 
defeat which challenges war in its original sense. The seed is meant to flourish and there are 
no rules for how to keep this seed alive. All methods are applicable.  
All together, Interviewee one and two have very contrasting approaches when 
communicating their gained political values out. Interviewee one has a more subtle approach 
where verbal communication prevails anytime over armoury whereas Interviewee two does 
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not hesitate to employ all possible tools including violence and weaponry. Moreover, 
Interviewee two, in contrast to Interviewee one is very fascinated by ISIS. He is enthralled by 
their accomplishment over a short period of time compared to other militant organisations. 
Even though, both Interviewees essentially are fighting for the same cause namely for the 
ummah and more importantly in the name of Islam.  
 
P3: Are Foreign Fighters emanating from Denmark seeking acknowledgement and solidarity, 
which they have not been granted by the society they live in, but are when joining ISIS? 
 
Case 1  
When Interviewee one reminiscences his early childhood generally, he does not recall any 
discrimination, even though he remembers teachers at his preschool treating certain kids 
better than others, he does not blame it on ethnicity. He describes his social circle in his 
childhood and younger teenage days as being; in his own words “mostly foreigners” (free 
translation, 2015). They would mostly hang out on the street, play soccer and commit crime 
of minor character. He never had any after school activities, so this social circle where he 
initially found his sense of belonging was created very randomly, simply because of 
affiliations in his neighbourhood. He prided himself in his Syrian and Palestinian roots, but 
the place he felt most at ease in, was in Denmark since this is where he was raised. The place 
he feels most at home in is a different case, since he never found the acknowledgement and 
solidarity in Denmark or in Syria (when he visited as a child), since he was perceived as a 
foreigner in both countries. 
Later in his early twenties, he moved away from his previous social circle, and started 
moving from one social circle to another, which he felt shared the same life view as he did. 
This view on life was Islam. While he in his childhood had had a strong ethnical affiliation 
with his Syrian and Palestinian roots, he explains that he now found it important to look at 
what bonded the many Danish foreigners, and not at how land borders separated them: “You 
have to look at yourself as a Muslim, and not as a Palestinian, Syrian (or) Iraqi, we have to 
unite (…) we need a revolution in the Muslim world” (free translation, 2015).  Interviewee 
one, simply wants to be seen as a Muslim, and believes that every Muslim should identify 
themselves with their religious belief and not their country nor nationalism. Islam is where 
the sense of belonging should be found, and not in a territory. While the Interviewee earlier 
acknowledged that he does not feel at home in any of the countries because of being 
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considered a foreigner, he has a need to do this because of his sense of belonging to his 
religion, it greatly adds to Barett & Myers (2014) discussion of many Foreign Fighters not 
feeling a sense of belonging anywhere or any real sense of belonging. They believe that this 
is a part of their journey in their quest for shaping their identity. The Interviewee does not 
mention whether, he has difficulties identifying with the government or the policies, as Barett 
& Myers (2014) proposes, however he does not feel fully welcomed into the Danish society, 
since he does not consider it as home. 
This journey of finding a place of belonging has made him affiliate with multiple 
Islamic groups in Copenhagen; he does not mention which ones and the magnitude of the 
meetings with them. We do not know whether he only had discussions with them, was an 
active member or possibly led them. This journey eventually led him to Syria, where he met 
with two groups, Hizb ut-Tahrir and ISIS. Generally, he explains his expectations versus 
reality as such:  
“I had very romantic expectations, of brotherhood, good people. A Society where 
everything is perfect, but that is not what you meet when you go to Syria. There are many 
conflicts, hard conditions, a whole other life. You truly meet life’s hard realities, which you 
forget before you travel” (free translation, 2015).  
This expectation of brotherhood, is very saying of him, he does not feel as though he 
has found solidarity in Denmark. He is on a quest to find this solidarity and 
acknowledgement that has not truly found in any social circle, since he keep meeting and/or 
joining new groups and associations along the line. 
The concept of 'grievance' can also support this identity-making journey that he is on. 
Since, he feels the only place he finds a sense of belonging in is within Islamic organisations. 
They have opened up their arms to everyone, despite nationality, and uses Islam as the 
dependent factor that not only unites the Muslims, but also gives them the solidarity and 
acknowledgement that they have not found in the countries they reside in. They are an 
ummah that share a belief, and consider each other as siblings within the faith. This is what 
ISIS argues when persuading Muslims to become Foreign Fighters, and fight battles that they 
have a responsibility to fight. Using Quran verses and hadith to convince them of these 
responsibilities that includes protecting the civilians in Syria, and creating an ummah under 
an Islamic State since this, according to ISIS, is the only way an unfailing peace will be 
secured for the Muslims. This religious drive is, like 'grievance' argues, a desire for a much 
deeper sense of identity, purpose and belonging he has never found before. 
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To sum up, while Interviewee one predominantly grew up with no ethnic Danish 
friends, he did not feel he was being marginalised by the Danish society in his childhood. 
However when he was in his early twenties, he started moving around in different religious 
social circles seeking acknowledgement and solidarity from individuals who shared the same 
religious belief as him. He is on an identity-making journey, where he is trying to find a sense 
of belonging within groups that he religiously can mirror himself in.  
 
Case 2 
Interviewee two does not recall being discriminated in his childhood. He even goes as far as 
calling it a perfect childhood, but does not go into details about why it was perfect. In 
contrast to Interviewee one, Interviewee two describes his social circle in his childhood and 
early twenties as being very ethnically diverse, having as many ethnical Danish friends as 
Muslim friends. He did not feel he had more in common with Muslims in that age than any 
other group of individuals, “there is not necessarily any different on your friendship with 
Martin compared to Mohammed. In some cases Mohammed can be much worse than Martin” 
(free translation, 2015).  He signifies that the religious connection is necessarily not enough 
when it comes to preserving a friendship and social circle with solidarity and 
acknowledgement. He even indicates that previously, he was let down by some of his Muslim 
friends, leaving him to become more self-aware when choosing friends. While Interviewee 
one was more focused on his social circle when describing his journey that led him to become 
a Foreign Fighter, Interviewee two was more affected by the media portrayal of Muslims and 
by the much uproar that has been taking place in the Middle East and North African region. 
He believes that the portrayal of the Muslims in the media has had a very negative 
discourse, and that this has transitioned into society creating an us and them (agnostic 
connotation) society, with non-Muslim ethnic Danes on one side and Muslims on the other 
side. He does not believe that an integration of both is possible, since you will always be 
considered as a part of only one of the groups. He gives two examples from his work field.  
In the first one: the Interviewee states that he has a good position at a well-known 
insurance company, and the way in which he was given this position was by working very 
hard and by being brutally honest. He recalls his job interview, where there were 45 
candidates, and he got the job after an only 15 minutes long interview. He describes how he 
looked the job-interviewer in the eyes and told him: ”It is obvious that you do not like me, 
and I do not like you. We are very different, and will never see eye to eye. However, I can do 
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for you, what no one has done with this company” (free translation, 2015). After he was 
given the position he mentions that he can see the hate beneath all of his colleagues eyes, 
solely because of him being Muslim. Despite of his polite character, he fully believes that 
they do not like him, but this does not affect him since he argues that he does not need them. 
In fact, he generally has this opinion of all Danes, ”I do not need Danes” (free translation, 
2015). He fully believes that he will never be good enough for the Danish society, because of 
this religious and ethnical barrier that has created a cleft between the Muslims and the non-
Muslim ethnic Danes. 
The second one is an example of one of his colleagues that is of Iranian descent,  “He 
has a Danish Girlfriend, has a child out of wedlock, eats pork etc. They still do not see him as 
Danish, and do not accept him” (free translation, 2015). He believes that even though his 
colleague has a very integrated Danish lifestyle, he still has not received the necessary 
acknowledgement and is still not perceived as a Dane because of his association with Islam. 
Emphasizing that there is no reason to integrate, since you will always be perceived as a 
foreigner and never be fully acknowledged in the Danish society. 
Furthermore, he says that Muslims have become much more aware of the injustice 
that is taking place for their fellow Muslims, “The West are very hypocritical when it comes 
to Muslims (…) you don’t see anyone defending us” (free translation, 2015). Referring to the 
different uproars and wars that have been going on in the Middle East the last couple of 
centuries. He does not feel that the countries in the West are helping the civilians in countries 
such as Syria as they have the capacity to. He believes that this is very hypocritical, but he 
does not expand on why this is. However, he continues by referring to the assassinations in 
Paris and Copenhagen in early 2015, saying that they are cases of Muslims finally being fed 
up with the way they are being viewed. He even goes as far as saying that these incidents has 
given them a drive to stand up and fight for a cause not in a way inspiring them to do the 
same in Denmark, but instead set out to countries as Syria and fight for a cause that is bigger 
than themselves. This relates to the concept of 'grievance' since the concept argues that it 
should not be perceived as a passive motivation when Foreign Fighters join groups as ISIS, 
but in many cases can be a desire to participate in a personal cause that gives them a spiritual 
fulfilment providing them with a sense of belonging that they previously have not found. 
When Interviewee two moved to Syria, he says that he found happiness. Mostly 
because he found people that he could mirror himself with in, because of their mutual goal. 
“The people do not share the same nationality, but they have the same goal (…) They don’t 
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ask you about your place of origin, contrary to Denmark” (free translation, 2015). It is 
obvious that this acknowledgement and solidarity that he did not receive in Denmark, he has 
found in ISIS. 
Interviewee two did not feel discriminated in childhood and remember his social 
circle as being very ethnically diverse. However, he believes that the media is portraying 
Muslims poorly and this has created a parallel society between Muslims and non-Muslim 
ethnic Danes, fuelled by hate between the two groups. Moreover, he believes that the 
religious and ethnical barrier makes it impossible for him to ever become fully accepted by 
the Danish society, and this deprives him from being acknowledged and receiving solidarity 
from the Danish society. With this he has chosen to associate himself with religious groups 
such as ISIS instead, closing to mirror himself with individuals who share the same religious 
as him, since this is the only way he fully feels acknowledged and finds solidarity. 
 
Religious Values Versus Societal Values 
This discussion raises the question; do Foreign Fighters emanating from Denmark have a 
hard time uniting both religious and societal values? 
Interviewee one does not discuss how religious and societal values can be united, 
mostly because he has the impression that the only way, in which Muslims will finally know 
peace is through an Islamic State. Not necessarily the way ISIS perceives an Islamic State, 
but an Islamic State functioning the way it is described in the Quran and the prophet 
Muhammad's Hadith. This is according to him, also the main driving force for all of the 
Foreign Fighters: “People have different motives for traveling there (Syria), but ultimately 
they go in wish for an Islamic State” (free translation, 2015). An Islamic State is a state 
governed by a Sharia law (Johnson & Sergie, 2014), which is very different than the 
Democracy that have shaped many of the societal values he has experienced in Denmark. He 
distances himself from the Danish societal values and emphasizes that one as a Muslim 
cannot unite religious and societal values, “there is no such thing as being Muslim and 
believing in Democracy” (free translation, 2015). So even though he has been raised in a 
country, where he has had the opportunity to exercise his religious believes, he does not 
believe that the best ultimate way to live your life is by living your life within an Islamic 
State. Interviewee two has the same conviction. Not only does he believe that it is impossible 
to unite religion and democracy, but he does not believe that democracy can function in any 
type of form, “there is no such thing as a functioning Democracy” (free translation, 2015). 
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He uses Denmark as an example, “Denmark is perceived as a well-functioning democracy, 
but a lot of people are on happy pills and animal sex is allowed” (free translation, 2015). 
Stressing that no Democracy is faultless, and that there will be issues in every state structure. 
When asked how he can justify fighting Kurds who are Sunni Muslims as well, he 
argues that Kurds are allied with The Kurdistan Worker’s Party (PKK), which is a group that 
defends the Kurdish Areas in the region and believe in democracy. Because of this it is 
indeed justifiable to fight against them and possibly kill them. The Kurds are not the enemy 
because of their nationality, but because they fight for a democracy, and this is what 
ultimately makes them kuffar (disbelievers). Stressing that a Muslim should not believe that it 
is justifiable to protect any other state structure than an Islamic State. 
None of the Interviewees really acknowledge that solidarity and acknowledgement 
from the society they live in, is one of the driving forces behind traveling to Syria. However, 
it is evident that both of them believe that there is a cliff between non-Muslim Ethnic Danes 
and Muslims, that deprive them of the desired solidarity and acknowledgement that they 
believe a society should give them. This is in great accordance to the concept of 'grievance', 
since Islamic organisations such as ISIS uses 'grievance' to persuade Foreign Fighters to 
come and fight for a cause that is bigger than them, while promising them acknowledgement 
and solidarity. Moreover, it is obvious that neither of the Interviewees believe that it is 
possible to unite religious values with societal values. They both strongly believe that 
religious values are best sustained within an Islamic State in accordance to Sharia, and not 
within a democracy. 
P4: Do Foreign Fighters emanating from Denmark join ISIS for the purpose of supporting the 
ill positioned in the conflicted area or for the sake of enhancing their status? 
 
Case 1 
Interviewee one stresses that one of the motivations for leaving Denmark in favour for Syria 
is because he felt a sense of responsibility and compassion for the innocent and oppressed 
people. He felt obligated to protect the Syrian people who are in a weak position contra the 
Syrian Assad regime and more importantly, he stresses that it was Islam that motivated him, 
and he would not go and protect them if it was not for the fact that they were Muslim, this 
strongly motivated him, which preliminary lead us to think that he is driven by 'grievance'. 
The part of the proposition, which comprise that the Foreign Fighters are motivated by a 
sense of charity, the feeling of doing something for others who cannot do for themselves, 
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helping them. Our Interviewee felt strongly that he had to inform people of the importance of 
uniting and not identify with their nationality, but that they had a shared identity, Islam, 
which concurs all. Even though, he stresses several times that Muslims should not identify 
with their ethnicity/nationality, but with Islam, he also seem to have some driving forces, 
which is to be tracked back to his ethnical background. He originates from Palestine and his 
mother is from Syria, he mentions this more than once, which is remarkable, because in 
Islamic culture, a child always follows the father (General Secretariat, 2006). For example, 
they get their father’s last name, so the fact that he mentions that his mother originates from 
Syria may be because he in fact feels some sense of belonging even though he is Palestinian.  
He personally believes that in Syria something extraordinary should happen, and that is the 
reason for why he joined. In his conviction it should happen through Islam and not through 
imported democratic values, which have been nothing but disadvantage for the development 
in the Middle East. He also expresses that it has to do with timing. He feels more mature 
now. Furthermore, information is more accessible now, he has seen many videos online 
depicting the brutality the Assad regime has caused the Syrians. He seems affected by this 
and talks very passionate about taking the Assad regime down, because he has sympathy 
with the Syrian people, which is a very much linked to ''grievance'', hence he feels an urge to 
fight for an Islamic caliphate in hopes of helping the ones who are in need. To this he adds: 
“The prophet has in a couple of hadith’s narrated al-Sham, which is where Syria is situated 
today, as the next birthplace for a caliphate. I think this is why Muslims from different 
schools believe in the cause, it also attracts me” (free translation, 2015). 
We get an insight in how hard the decision is to join. For instance, he express that he 
wished to meet the family from his mother’s side while he was in Syria, but he did not 
succeed in this, because of the infrastructure, it was simply too risky! “I could risk dying on 
my way to their part of the town, because I only have the option to travel through the desert, 
but this ís not safe, I will become an easy target” (free translation, 2015). Leaving us behind 
with the question: why is he afraid of dying on the way to see his family, when he says 
that his whole purpose of going is because he wants to fight for the ummah at any cost? 
The Interviewee stresses that he did not take part in any battles, but he only tried to create 
dialogue and awareness about his ideological mission. However as previously mentioned, at 
one point, he reveals that he has been a guard for a small period of time, he underlines that he 
has not shot anyone. But that they were looking for regime soldiers and he never had the 
chance, because they never showed up. This is very interesting as he represents himself as 
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being a peaceful person and almost portrays himself as being on a preacher’s journey, but 
this certain statement gives another picture of him. However, he has a very negative picture 
of ISIS, he says that he have tried to sit down with some ISIS men and discuss with them and 
that it is almost impossible. He also stresses that ISIS is portraying a wrong picture of Islam 
and that they are misusing the Islamic texts in different context in order to convince people. 
He thinks it is a pity that young men from the West fall for ISIS’s propaganda, because they 
are not fighting for Islam in reality.  
What man leaves his family behind and travel to a war prone place far away? Not 
once but twice. A man who is on a personal journey - on a journey to find himself. He 
mentions “I was very emotionally attached at first”, and it was first when he returned from 
the 2nd trip that he realized that it was not a life for him, and that his resources was better off 
in Denmark rather than in Syria. He felt that he could not succeed on his own.  
Interviewee one’s personal motivation is not based on gaining higher group status. He 
argues that ”Islam is not about war, Islam has come as a mercy” (free translation, 2015) in 
relation to this he wants to create history and make a difference through ideology so, he takes 
distance from war and brutal methods. His explanation of his driving force and his vision is 
very much tied to 'grievance' also the way he passionately gives examples, which may be 
translated to reasoning why the Islamic ummah should be united has ties to 'grievance' for 
instance he says: 
“There has  never been an Islamic conflict until after the Iraq- and Afghanistan war. 
It is a war against Islam. They want to erode us and pump the resources out of the Muslim 
countries! We have to stick together and identify with Islam and not what nationality we 
belong to” (free translation, 2015). 
Moreover, the Iraq-war and the war in Afghanistan have awakened the Muslim 
ummah, war has been declared on Islam by the West, the main goal is not just to eradicate 
Islam but also to get a hold of many of the resources within the Muslim states.  
Finally, Interviewee one stresses that one of the motivations for leaving Denmark in 
favour for Syria is because he felt obligated to protect his innocent and  oppressed brothers 
and sisters, which is a clear indicator of 'grievance'. Moreover, he felt strongly that it was of 
big importance to inform people that they had to unite around a shared identity- an Islamic 
one, and not identify with their ethnic background. He also takes distance from ISIS and 
everything they stand for, he believes that they are camouflaging their agenda “in” Islam, 
they are abusing what Islam really stands for- mercy 
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Case 2 
Rhetorically, the two interviews are very different also, while Interviewee one took reference 
in that the interviewer already had prior knowledge about ISIS, it seemed as if Interviewee 
two was trying to persuade the interviewer into believing what he believed was the right 
cause, he talks about dawla al-Islamiya, and that Muslims have to unite against the West’s 
hypocrisy, which Interviewee one also did to some extend, however, the difference is that 
Interviewee two showed YouTube clips at the same time, and he was not shy to comment the 
videos while they were playing. “Listen to him, wallahi what he says is so true. It is the love 
for Islam that drags people to join ISIS, unlike our parents generation, little did they know 
about Islamic values” (free translation, 2015). Interviewee two differs from Interviewee one 
in their mission. Interviewee two is very determined that war is the way to get to the goal. He 
says: “This is war and not dancing with the stars, one should expect death, mistakes can be 
made. That is just what it is like” (free translation, 2015). He believes that a motivational 
factor is that justice inspires people. Moreover, that Islam is not solely a peaceful religion. He 
says: 
“Islam is divided in two parts: love and war. It is a wrong understanding of Islam that it 
equals peace, because you have to defend yourself. One should always be honest. Allah has 
promised that the ones who act righteous will be blessed with caliphate rule” (free 
translation, 2015). 
This is also reflected in Ladbury’s study (2009) where he argues that Muslims fight 
back militarily since, it is required by Islamic if it is done in the name of Islam. The 
Interviewee seems very determined and continues: 
“I think it is fascinating, inspiring and mind-blowing that ISIS has obtained 
something in six months, which Hizbollah has not for 60 years. We tried communism it did 
not work, we tried democracy it was only hypocrisy and now we are trying Islam, if we fail at 
least it was our own and I pray they have mercy upon us I doubt the others will” (free 
translation, 2015). 
Unlike Interviewee one, Interviewee two seems more goal-oriented. He has been in 
Syria and fought with ISIS, and returned to Denmark; because he needs to do some practical 
things such as sell his house, car and farewell to his family and friends before returning back 
to ISIS. The fact that, he is directly pointing towards material gains by affiliating with Islamic 
State is a clear indicator of 'greed' and it questions his motivation for joining which he 
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explains as being ‘grievance’-oriented. Interviewee one, on the other hand, said that he did 
not enjoy showing off his Western wealth, he utters: 
“I prefer eating like the locals, even though I can afford meat everyday plus I do not 
want to give them the wrong impression. What if they start believing that the West is the good 
life? I cannot allow this. I believe that the caliphate is the most just-full place on earth” (free 
translation, 2015). 
Also, Interviewee two seems to be thoughtful of his trip. He had hoped that it would 
live up to his expectations and at the same time that it would not, he says that somewhere in 
him he wished that it would not live up to what he had expected “just so I had a reason to go 
back to Denmark” (free translation, 2015). However, he is justifying his leave by saying: “I 
am living, but a cow is living too, so what is the difference? I want to fight for my brothers 
and sisters. I do not believe in any higher status than the one given by God” (free translation, 
2015). 
It is clear that for him, it is a motivational fact that he can leave his old life behind for 
the purpose of something greater than him, which is an indicator of 'grievance'.   
Interviewee two deviates in the sense that he both have elements of 'greed' and 'grievance'. He 
seems more self-aware of his contributions and more importantly what he gains by being a 
member of ISIS. Honour is very important to him and he talks about what is inspiring people 
and that they gain honour which they have lost throughout years by being citizens in Western 
countries. 
”I am in the position of contributing to history. Instead of reading about it I am 
writing it (…) In Muslim countries Arabic girls are using their bodies for prostitution 
because of the society, because of poverty they have disrespected their bodies! The only true 
solution to this is Islam. Islam equals justice” (free translation, 2015). 
It is easy to tell that he wants to be remembered for his hard work and brave dedication. Even 
though it seems like he is doing an unselfish act there are some clear indicators on that he is 
using 'grievance' to explain something, which is 'greed'. This is to be traced in this statement: 
“If I teach you one verse from the Quran, then every time you read that verse I 
receive hassanat (rewards in the life hereafter). Then imagine this, if I take part in building a 
caliphate then every time a citizen make a good deed I am rewarded for that as well. I will 
get a share, I shall be rewarded” (free translation, 2015).  
Moreover, it is a clear indicator of 'greed' cocooned in 'grievance'. He uses the soft values of 
'grievance' by saying that justice should be served when mentioning Muslim girls who are 
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forced to prostitution, however his statement in regards of writing history clearly points at 
'greed' as a motivational factor. However, there is more than one contradiction leading to that 
conclusion. Arguments of similar character is made later in the interview. He continuous: 
“In life after death, jannah (paradise) is desired. No matter how you have imagined 
paradise, you have never imagined this: the last person who enters paradise gains riches big 
as 10 royal families on earth. Then imagine how much the first person who enters get! The 
biggest status is being a shaheed4. You are going to meet the most important people in Islam 
(prophets). What a pleasure! The ultimate reward is getting your wife and virgins” (free 
translation, 2015). 
It is clear to notice that he shifts from being motivated by 'greed' in terms of 
materialistic gains to 'grievance', when he explains how joyful it would be to meet the idols of 
Islam (the prophets) to end with 'greed' by mentioning women as rewards for being a shaheed 
in paradise. There are more indicators on that he shifts from one motivation to another. This 
is backed up by: 
“It requires a lot of courage to join ISIS. I don’t see it any different than if e.g. 
Henriette leaves Denmark In order to become a voluntary nurse in South Africa. However, I 
think it requires even more courage to join ISIS, it requires a strong Imaan (faith). Denmark 
have joined many wars in Muslim countries- they kill Muslim brothers and sisters. The 
prophet has told us that the one who does not help his brothers and sisters in need do not 
have Imaan” (free translation, 2015). 
Here we see 'grievance' as an explanation for ISIS’ acts even existence and lastly he is 
justifying the importance of joining. It is his duty as a Muslim. It is all (true) Muslims’ duty. 
The fact that he stresses the importance of joining and if one does not then it is a result of not 
having a strong religious feeling, which is reflected in the heart and one’s actions thereby 
joining ISIS is a way to enhance his status. He is actually saying that he is “good enough”, he 
is doing the right thing, and thereby he is being an example of proper Islamic behaviour. 
According to Barett & Myers (2010) the notion of identity making lies in the urge to find an 
identity to identify with. In order to analyse these references on the Interviewees it is evident 
that Interviewee one tries at least to make sense of his new livelihood he cannot identify 
hence, he could not engage full-hearted, so he returns whereas Interviewee two actually leave 
his well known life and begins a future in the new established surroundings, because he feels 
it is the only right thing to do (for him).  
                                                
4  Islamic shaheed means martyr, and is a title given to someone who dies fighting in the name of Allah (Islam, 
2015). 
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Finally, Interviewee two also refers to the importance of the unity of Muslims 
difference is that he is arguing this in relation to the West, so his reasoning does not present 
itself as ''grievance'' but as 'greed'. Hence, he is stressing that Muslims have to unite against 
the West’s hypocrisy. Furthermore, he puts emphasis on that this is to be achieved through 
war- this is the only true way of achieving the overarching goal - an Islamic state. 
To sum up, both Interviewees touches upon identity but does not have the same 
perception of this: Interviewee one is against ISIS and everything they stand for, whereas 
Interviewee two feels it is the only right thing to join and to carry out their ideology. They 
also disagree with the fundamentals of Islam: Interviewee one argues that it is peaceful and 
change has to happen through thoughts whereas Interviewee two stresses that it has to happen 
through war, in fact he justifies this stand by saying that one cannot expect change to happen 
without blood spread. Interviewee two is leaving Denmark for good, because he believes 
strongly in the project, whereas Interviewee one is going back to Denmark, hence he believes 
that his resources are best made use of in Denmark.  
 
P5:  Do the Foreign Fighters from Denmark return back because lost faith in “the bigger 
project”? 
 
Case 1 
The first time Interviewee one travelled, he travelled alone but was in contact with another 
fellow Dane, which he met at the borders. They became great associates and spend most of 
their time together while travelling inside Syria. They also went back to Denmark together. 
As previously mentioned in proposition two, the second time he had planned the trip 
with two people he knew from Denmark, and while all of them had great intentions to help 
the civilians in the area, they did not all share the same impression of the way in which they 
should use their resources. “The second time I was joined by two friends, we had different 
opinions. I only shared opinions with one of them. The other one had a very aggressive 
approach, it was leaning more towards ISIS” (free translation, 2015). While the Interviewee 
argues that he had great intentions of seeing the population and doing charity work, he 
somehow ended up working for ISIS, stationed at the frontline where he would guard at 
night. He does not discuss how he ended up in ISIS, but it seems as his Danish associate had 
a great impact in influencing him to join the group, since he was the only that initially 
supported ISIS. While he describes the spirit in the area as much better at his second visit, he 
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ultimately decided to return back to Denmark with no intent of returning to neither the group 
nor the warzone again.  
When asked, why did you return back to Denmark, the Interviewee answered that 
his first intent was always to come back, he states: “ I have a life here, a wife, children, 
family and the plan was always to come back” (free translation, 2015). He has a strong 
foundation in Denmark, which gives him a responsibility to return to Denmark. He argues, it 
is not because of his own needs, but because of his responsibility to his family. He continues, 
“the plan was never that I would travel there to become a shaheed, but if it happened, well 
then that was that” (free translation, 2015). He maintains that his intention was to help the 
civilians in a charitable way, and not to become a heroic figure praised for sacrificing his life. 
In addition, the Interviewee mentions the hadith Tirmidhi that enlists the benefits granted to a 
shaheed for his self-sacrifice: 
“There are six things with Allah for the martyr. He is forgiven with the first flow of 
blood (he suffers), he is shown his place in Paradise, he is protected from punishment in the 
grave, secured from the greatest terror [the fear of Day of Judgment], the crown of dignity is 
placed upon his head - and its gems are better than the world and what is in it - he is married 
to seventy two wives along Al-Huril-'Ayn of Paradise, and he may intercede for seventy of his 
close relatives” (Islam, 2015).  
The thought of being recognized as a shaheed, can be very closely tied to 'greed' since 
it argues that the Foreign Fighters are motivated by being rewarded as a result of committing 
an action of rebel. While the reward can come in different sizes, the main reward in this case 
is the rewards received after death and the thought of being recognized as a hero when dead. 
The Hadith promises that the grass is greener in the life hereafter while granting a as a heroic 
figure. 
The fact that the Interviewee dissociates himself with the aim of becoming a shaheed 
is in favour of the argument that he is not motivated by 'greed'. Even though, he has chosen to 
return back to Denmark, he still firmly believes that the area where Syria is situated in will 
one day know an Islamic State. He says: “Syria is mentioned several times in many Hadith as 
the area that one day will be known as an Islamic caliphate” (free translation, 2015). 
As mentioned earlier, he does not agree with the way ISIS is fighting for an Islamic 
State. This was also one of the reasons why he returned back to Denmark, he did not agree 
with the way ISIS fights and the way in which they strive to govern. He believes that the way 
they fight is too military driven, and the way they intend to govern is not influenced enough 
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by the population within ISIS. Moreover because of this he does not believe that the 
population is ready to be governed by them. Instead, he argues that the way a real impact is 
created is not by fighting at the borders and concurring more land but through dialogue and 
creating ideas. This is also one of the reasons why he returned to Denmark. While he does not 
go into details on how his resources are used best in Denmark, he emphasizes that his focus is 
on his family and on working with ideas. 
Finally taking all of Interviewee one’s reasons into account for returning home, he 
seems to be very driven by 'grievance'. He was persuaded by ISIS’ claims on combatting 
oppression, injustice and the victimization of Muslims, and receiving the solidarity and 
acknowledgement that comes with this. He realizes that ISIS has a distinct military-driven-
way of fighting, that is not in accordance with his beliefs, he could not mirror himself in the 
organisation. However, he never lost faith in their main objective namely the creation of an 
Islamic State. Moreover having a family of his own and meeting individuals that believed 
that working with ideas within dialogues was more beneficial, and made him consider that 
there is ways of using your resources more beneficially in Denmark. 
 
Case 2 
Tracing back there is a number of objectives for volunteering in a Foreign fight but why do 
they return back to Denmark? Is there still something comforting about the familiar and 
known in contrast to the unknown and unpredictable? When asked why did you choose to 
come back, Interviewee two expressed: “I had hoped that what I saw was, what I saw but 
deep within I also hoped it was not” (free translation, 2015). He is not completely ready for 
what is about to happen. He wants ISIS to progress and move forward but at a speed he can 
follow. This stands in contrast to Interviewee one. It is an enormous decision, which entails 
many meticulous considerations in regards to the responsibilities one carries hereunder 
family, friends, profession and belongings. He continues: “After all, I am still a human being, 
I am weak and I only have the strength Allah has embraced me with. Everything is destiny 
and only what Allah has in store for me will happen” (free translation, 2015).  He has a 
profound believe in a higher spiritual force and its abilities - Allah. He stresses that he is not 
as strong as he envisioned himself to be. He still has some ties in Denmark, he needs to 
culminate as selling some properties and collect some funds before he can surrender himself 
to ISIS. He is seeking some economical stability before setting up a life in the Islamic state, 
in order to open a business there, which is a contrast to his intense narrative on the prophet 
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Abu Bakr where faith and love to God is greater than any material wealth on this earth could 
ever be. He is not steered solely by 'grievance' there are aspects of 'greed' under the layers of 
'grievance'. In addition, he also mentions a relatively low tax rate hence there are many 
financial advantages.  
 
The Idealization of Dawla al-Islamiya 
Our Interviewee does not only praise the Islamic brotherhood but also the structure of the 
state plays a crucial role, he continues. Once again honesty is a key feature and a significant 
founding element in a successful state. The taxation rate is extremely low with at a subtle 
2,5% this way providing the locals and newcomers a number of opportunities in terms of 
economic prospect, he adds: “You have to be honest and then you can open any type of 
business you desire. In 10-15 years the West is obligated to accept dawla al-Islamiya” (free 
translation, 2015). Hence, it is only a matter of time before the state will grow stronger and 
become powerful, it will flourish while attracting a bigger crowd, empowering the ummah. 
Anyone will desire to be a citizen in this state and more importantly it will become a magnet 
attracting even more. He is undoubtedly a stronger believer compared to Interviewee two in 
the state and its abilities to grow sturdier – the state is here to stay. 
         Besides a low taxation rate, welfare is high up on the priority list assuring that poverty 
is defeated and everyone has a decent standard of living. He complements: “When you are 
ready to tie the knot with your significant other (bint el halal), you will receive free medical 
help and medicine, a monthly income of 400 dollars and for each child you will receive 50 
dollars per month per child. This is a state that is three years old” (free translation, 2015). 
Islamic state has a comprehensive economy founded from both many external and internal 
sources, it is a rich state, each year the Budget is two billions dollars, he adds.  
Mix Islamic rule, the strong belief in the ummah, solidarity with the brotherhood and 
a government that takes care of its citizens and you have ISIS. It all sounds very tempting and 
fascinating – sounds as heaven on earth while putting the West and others who do not comply 
with their way of ruling to shame. “I am not trying to convince anyone, I am merely 
describing the facts! You need to investigate and see for yourself” (free translation, 2015). 
With tremor in his gaze, he does not think Denmark, a western state, is a happy nation. The 
terrorist researchers are not solely to be blamed but the West as a whole. They have failed 
their attempt to seize them up. He elucidates with certainty: “Dawla al-Islamiya will fight to 
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death, what is more precious than your life? If you are willing to put your life at risk, it is big. 
If you lose your life, you lose everything” (free translation, 2015). 
Throughout the interview, he has made a great effort in painting a picture of himself 
as being highly committed to Islamic values and lifestyle. However, he has still not been able 
to set himself free from a central materialistic value namely capital. It is deeply ingrained in 
all aspects of society; it is deeply ingrained in how we view the world in terms of success and 
failure. In order to be a successful, it is important to have economical stability. But in a 
higher spiritual sphere wealth is ascribed a different meaning, it is not measured 
quantitatively; it is measured in rewards gained from God. For every good deed a reward is 
awaiting. God is essentially watching both actions and intentions hence each bad deed does 
not go unnoticed by. 
Moreover, he was asked to comment on his expectations to ISIS and the conflict prior 
to his departure. He utters: “I was terrified of having expectations; I was very scared of being 
disappointed. With few expectations, he elaborates: If I was disappointed, I was scared that 
the dream would vanish! I am the person who takes things as they come. It is not okay to be 
disappointed the dream is what is most important” (free translation, 2015).  
He is firmly resolved and determined in “the bigger project” there is no room for 
failure. It must succeed. Else everything he stands and believes in is destroyed, a part of him 
will be lost. His 'grievance'-characterized platform will vanish, the rug will be pulled under 
him, what would he do with himself? He must have faith and believe in destiny. The bigger 
project is very much centred around the ummah, in regards to the local inhabitants, he had 
expected to meet religious and humble individuals, which he could confirm he did with great 
enthusiasm. 
 
The Islamic Brotherhood Knows No Colour Or Culture 
He has only been in the war zone once for about 15 days in total. Despite his short time 
period there, he describes the atmosphere as beyond wonderful. He clarifies: You have 
individuals from all over the world hereunder, especially Frenchmen, Moroccans, Algerians, 
Tunisians and Saudis. You can see the noor (light) shining bright from their faces it is 
envious (free translation, 2015). All Foreign Fighters are united regardless of their dialect 
ethnicity culture and heritage with the same purpose they are in it together.  Moreover, they 
are there voluntarily; they have not been forced to join. “You find yourself at the borderline: 
you have a shovel in between your hands whilst you are tearing it down, it is appealing”, he 
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says (free translation, 2015). One of the hardest parts in connection to his journey was his 
leave. It was particular emotionally hard to part it was a tearful farewell, he adds. The journey 
requires much planning and time to enter and exit the conflict zone. There is a need for both 
women and men, it is an obligation to go there, in Islam one must emigrate (Hijra), he 
continues. However, he does not comment on their different roles there. He views Islam and 
Sharia as the mechanisms driving ISIS forward “the earth must be controlled by Allah’s 
rules. Sharia is here and it is flourishing. ISIS is a state with a capital S” (free translation, 
2015). 
  He adds: “Somewhere deep down, I have always had my doubts but they all 
disappeared when I went there. I saw individuals who left their wives, children, parents, 
money, wealth all decorations of life” (free translation, 2015). He has acquired an amount of 
respect for these individuals who have left an entire life behind them without any regrets all 
for a bigger cause – a belief in the bigger project. He admires their strength, courage and 
audacity.  
Finally with few expectations, he went to join forces with ISIS. He found what he has 
been searching for, his whole life in the Denmark, namely solidarity and the belief in the 
ummah. He wants to be one of them, he got a little taste but before fully committing himself, 
he has to return to Denmark say one last goodbye. His return to Denmark is a contemporary 
stay before he moves permanently. 
All together both Interviewee one and two have returned back to Denmark. Though 
with different perspectives on their journey. Interviewee one is very determined, he has no 
intentions of returning while Interviewee two has plans of going back. Both have not lost 
faith in the ummah or in the creation of an Islamic state however, it is the methods applied 
that they have contrasting views on.  
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Conclusion  
The sub conclusions from both each case and each proposition will be placed across each and 
seized individually. This section will draw links between the various propositions and explain 
how they relate to one another. This way we will be able to explain the motivational driving 
forces. 
 
What Is The Motivational Drive For Foreign Fighters Behind Joining ISIS? 
We can conclude that there are several motivational factors that drive Foreign Fighters to join 
ISIS. Our case studies indicate that both Interviewees identify as more religiously devoted 
than secular Muslims even though, they grew up in moderate households leading to the 
conclusion that their belief and inspiration to join ISIS does not have roots in their upbringing 
but in fact they were affected by religious organizations. However in different capacities 
since, Interviewee one joined several religious organisations throughout his youth, whereas 
Interviewee two did not. Both of them gathered their extreme believes outside their 
households, Interviewee one within different religious organisations where he met individuals 
that convinced him that he had an obligation to not only help his fellow Muslims in the 
Syrian war zones, but also to live and fight for an Islamic state. Whereas Interviewee two did 
not engage in any Islamic organisation in Denmark, but searched for information himself on 
the different prophets Salafis follow. It was through these Islamic Salafi texts that he was 
persuaded to travel to ISIS, to fight for a supposed religious obligation. 
With this, we can conclude that these Foreign Fighters initially joined ISIS, because 
they felt it was a religious obligation. However, the way in which, they have come to this 
understanding differs from Skidmore, MS. J. and the International Institute for Counter-
Terrorism. Since they argue that Foreign Fighters are expected to have been exposed prior to 
extremist environments, however Interviewee two was not. He was never been exposed to 
any other Islamic Organisation apart from ISIS. 
Also, Interviewee one has a more subtle approach, he stresses the importance of 
spreading the idea of an united ummah through dialogue, whereas Interviewee two put 
emphasis on a more aggressive approach: war and battle with any means necessary. Both 
Interviewees talk about solidarity and of feeling obligated as Muslims to invest in their ill-
positioned fellow Muslims but a fundamental difference is that they do not agree in how 
doing so. Interviewee one as mentioned believes that Islam is mercy and that the caliphate 
should flower peacefully, whereas Interviewee two believes that it is a misunderstanding of 
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Islam to think that the religion is only about peace, he stresses the importance of military 
methods in order for justice to be fulfilled for Muslims. Moreover, while both Interviewees 
are driven by a supposed religious obligation to help their fellow Muslims living in hardship, 
Interviewee two is also very fascinated by the fact that he will be participating in history and 
be honoured by his heroic contribution. With this we conclude that both of the Interviewees 
bare traces of ''grievance'', since both of them join in relation to a religious conviction and in 
sympathy of civilians. Interviewee two indicates that ''grievance'' can be cocooned in 'greed'. 
His motivational drives to join ISIS shows, as Collier and Hoeffler would argue, that grieve 
can be driven by 'greed'. 
  Both of the Interviewees are fighting for the same cause and more importantly in the 
name of Islam. In extension to the motivational drive behind joining ISIS, we have found that 
the thought of an Islamic caliphate in contemporary time is not something implemented and 
passed on through generations rather the phenomena can be explained as a youthful flirt, 
which is to be understood as a starting port of their identity-making journey. In this regard 
Interviewee one breaks up with the idea and returns back to Denmark, hence reality did not 
live up to his romanticized ideas of a perfect Islamic society, whereas Interviewee two on the 
other hand is still flirting with the idea, hence he is determined to return back to Syria as soon 
as he has gotten rid of his properties in Denmark and say one last farewell to friends and 
family. This is an indicator of 'grievance' working together with Barrett & Myers (2014) 
since; they together argue that Foreign Fighters are on an identity-making journey. 
Distancing themselves from the values that they knew as children, and trying to mirror 
themselves in communities they believe they belong to. 
None of the Interviewees feel they have been excluded from the Danish society in 
their childhood, and do not feel they have been treated as second class citizens in terms of 
opportunities. However, they have had issues uniting their highly prioritised religious values 
with the values within the Danish society. This has made them distance themselves from not 
only Danish societal values, such as democracy, but also the ethnic Danes. They do not 
believe that they have any values in common with them. Interviewee two even believes that 
ethnic Danes carry hatred towards the Muslims because of a supposed negative media 
discourse. Issues as these have according to the Interviewees created a cliff between Muslims 
and non-Muslim ethnic Danes. The issue of not being able to mirror themselves in the Danish 
societal values and the ethnic Danes has deprived them from receiving a sense of belonging 
in Denmark. They do not feel acknowledged by the Danish society, and has with this 
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searched for solidarity within Islamic organisations, since they share the same religious 
values. Thereby there is no link between Islam and democracy in the Foreign Fighters’ optic. 
Therefore, they do not unify with the Danish society, because they do not share the same 
believe in democracy, but they mirror themselves in Syria, because they have Islam in 
common, the ummah- solidarity. 
This search for acknowledgement and solidarity within a society is also one of the 
important motivational factors for the Foreign Fighters joining ISIS. This is great accordance 
to the concept of ''grievance'', since Collier and Hoeffler together with Barrett & Myers 
(2014) argues that Islamic Organisations such as ISIS uses ''grievance'' to persuade Foreign 
Fighters to join and not only to help civilians while carrying out their religious obligation but 
to live in a society where their religious and societal values are in concordance with each 
other. This is evident when Interviewee two strongly sympathizes with ISIS and its way of 
ruling, so he has found the needed acknowledgment from the Islamic society and is therefore 
taking active part in their mission. He has gained solidarity and acknowledgement in ISIS. 
Interviewee one distances himself from the organisation since he has not found a sense of 
belonging, simply because he has come to the conclusion, after two visits, that he does not 
agree with the fundamentals of ISIS. He has gained a new perspective on how to help the 
Muslim Ummah. 
In addition the Interviewees’ allure to the same destination and are both fighting for 
an expansion of Islamic influence and importance of brotherhood and a sense of belonging, 
they have had very differing journeys and attitudes towards how and what the true way of 
reaching to this overarching goal is, leading to a more complex indication of who we are 
dealing with. The Foreign Fighters are on an individual journey. Individual in itself means 
unique. Our findings take point of reference in 'greed' and 'grievance' but the space for 
individuality as an explanatory factor is valid even though, we have only had access to two 
Danish Foreign Fighters, it mirrors the fortuitousness of who a Foreign Fighter might be: he 
is not necessarily radicalized, low-educated, excluded from the society or has no contact with 
non-Muslim ethnic Danes. There is a split between “the call” and business opportunities. 
Even though, both Interviewees make a great effort in declaring that it is a religious 
obligation as a Muslim with a profound believe in the “bigger project” and the importance of 
assuring enough rewards for a life after death. The “bigger project” provides them with a 
purpose, pride and fulfilment on various levels. We detect that there are elements of 
inconsistency and contradictions in their statements. Leading us to the supposition that they 
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are continuously battling themselves in terms of who they are, who they want to become and 
how this should be obtained.  
 
Putting The Thesis Into Perspective 
This section will call attention to the thesis’ findings and relevance by placing the main 
findings in a broader academic and societal perspective. There is an academic need to create 
new parameters for comprehending Foreign Fighters while acknowledging that in reality 
there are many more pull and push factors to be considered next to 'greed' and ‘grievance’ 
when discussing the reasoning for becoming a war volunteer fighting for ISIS. With point of 
departure in our literature review and theoretical framework, we scrutinize the underlying 
causes for war volunteering and contribute with new parameters for how the concepts can be 
utilized in the context of Danish Foreign Fighters in regards to their motivation(s). Until now, 
we have discussed what the two Foreign Fighters gain from joining ISIS and their encounter 
with ISIS in terms of their viewpoints and how this affects them when returning back to 
Denmark.   
The term and phenomenon Foreign Fighters did not become prominent till after the 
9/11 attacks against the United States of America because of the presence of Foreign Fighters 
in the ranks of Taliban and al-Qaeda in Afghanistan. Subsequently, they came to be 
associated primarily with international terrorist networks. 9/11 marked a watershed in 
international affairs placing global security a priority worldwide. The perpetrators of the 
September 11 attacks represented a transnational, highly dynamic, increasingly decentralized, 
religiously inspired movement propelled for the most part by a diverse collection of non-state 
actors (Crenshaw, 2013). Terror went from being a second order Foreign policy issue to be a 
major threat to national and international security (Crenshaw, 2013: 67). But why is terrorism 
a threat to global security? And how can the world community cope with it? There is not one 
ambiguous solution to these questions. Terrorism by definition is: ”any action (…) that is 
intended to cause death or serious bodily harm to civilians or non-combatants when the 
purpose of such act, by its nature or context, is to intimidate a population, or to compel a 
Government or an international organization to do or to abstain from doing any act” 
(Crenshaw, 2013: 69). Terrorism creates uncertainty because it is unpredictable; it targets 
civilians going about their daily lives. The attacks are reminders of vulnerability posing a 
pervasive insecurity and immediate danger. 
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Some scholars argue that globalization has some explanatory force when addressing 
the source of terrorism and its emergence and encouragement to growth. In which a 
possibility of resentment is present over being left behind fuels terrorism in areas of the world 
that do not benefit from but feel exploited by the West. Moreover, the permeability of 
borders, mobility of individuals, and instantaneous worldwide communication through the 
Internet and the news media provide important resources for terrorist conspiracies. ISIS 
constitutes a global militant movement with profound skills in attracting and recruiting new 
followers. They are listed on UN’s terror-list and perceived as posing a major threat to global 
security (UN, 2015). 
Returned Foreign Fighters are viewed as a potential threat to their state of 
nationality/habitual residency, state’ sovereignty and citizens. Due to Islamist militancy in 
which, they at some point shared a global agenda with the transnational militant movement 
ISIS. The challenge posed by what we define as “Islamist militancy” is fundamentally 
different therefore from traditional state-centric threats to international peace and security. 
Islamist militancy has more in common with other so called new security challenges that 
transcend borders and are driven by non-state actors and processes (Stares & Yacoubian, 
2013).  
Finally, terrorism is a political issue and should be solved through political means. 
The threats portrayed require a commensurate global counterinsurgency in which prevention 
(reducing the momentum of conflict) and diagnose before treatment is necessary. ISIS is two 
things: It is a political movement, and then it is the idea which is founded in a religious 
obligation behind it. The Foreign Fighters cannot be ascribed certain attributes in which, they 
can be notorious for.  Based on the findings anyone can succumb for the process. It does not 
necessarily stem from radicalized environments nor is it deep-rooted in their upbringing 
leaving the discussion of radicalization as the main motivation to be a scarce explanation. 
However, the fact that they are portrayed as potential dangerous threats to their host-country 
when returning strongly indicates that it is a political issue, which require great attention by 
policy-makers. We have given an important insight in which Danish Foreign Fighters can be 
comprehended as well as the process they undergo and what motivates them.  
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Appendix 
Interview questions - Danish version. 
1.              Hvad er din alder? 
2.              Hvor er du født? 
3.        Hvis ikke Danmark, hvor gammel var du da du 
kom hertil? 
4.              Hvor kommer du fra? 
5.              Hvor føler du dig   selv hjemme? 
6.              Hvad er din nationalitet? 
7.              Hvor gik du i skole? 
8.              Har du altid gået i samme folkeskole? 
9.              Hvordan blev ikke danskere behandlet? 
10.   Hvordan var stemningen i mellem forskellige 
etniske grupper i skolen? 
11.           Hvor er du opvokset henne? 
12.           Fortæl om din Barndom 
13.           Havde du nogle fritidsaktiviteter? 
14.           Hvad er dit forhold til Islam? 
15.           Hvordan vil du beskrive din omgangskreds? 
16.           Følger du en bestemt retning inden for Islam? 
17.           Er din familie selv muslimer? 
18.           Hvad betyder det for dig? 
19.    Hvordan besluttede du dig for at tage ned og 
kæmpe? 
20.           Hvor længe overvejede du det? 
21.   Hvordan oplevede du stemningen, da du var 
dernede? 
22.           Mødte du mange andre vestlige/danskere? 
23.        Hvad var dine venner og families reaktion på dit 
valg? 
24.           Hvor gammel var du, da du tog afsted? 
25.   Hvordan var forholdene? levestandard, økonomisk) 
26.           Hvem kæmpede du for? (IS?) 
27.           Hvad kæmpede du for? 
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28.           Har du været afsted før? 
29.           Hvad var dine forventninger inden du tog ned og 
kæmpede? 
30.           Blev dine  forventninger mødt? 
31.           Hvorfor er du kommet tilbage igen? 
32.           Hvad er dine planer nu? 
  
Interview questions – translated into English. 
1.              What is your age? 
2.              Where were you born? 
3.              If not in Denmark, how old were you when came 
here? 
4.              Where are you from? 
5.              Where do you feel most at home? 
6.              What is your nationality? 
7.              Where did you go to school? 
8.              Did you ever change pre-school? 
9.              How was non-ethnic Danes treated? 
10.           Where were you raised? 
11.           How would you describe your childhood? 
12.      How was the relationship between the different 
ethnic groups? 
13.           Did you have any after school activities? 
14.  How would you describe your circle of 
acquaintances? 
15.           What is your relationship to Islam? 
16.           Do you follow a certain direction in Islam? 
17.           Are your family Muslim? 
18.           How does this affect you? 
19.           How did you decide to go to Syria and fight? 
20.           How long did it take for you to decide whether or 
not to go? 
21.           Did you meet many Westerners/Danes? 
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22.         What was your family and friends’ reaction when 
you told them you were traveling to Syria? 
23.           How old were you when you fought there? 
24.    How were the conditions there? (life-standard, 
economical conditions) 
25.           What were you fighting for? (religious 
conviction, justice, life after death) 
26.           Who were you fighting for? 
27.        Was this your first time traveling for this purpose? 
28.      What were your expectations before you went 
there and fought? 
29.           Where they met? 
30.           Why are you back again? 
31.           Would you consider going back? 
32.           What are your plans now? 
  
 
 
 
 
 
